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OUR EASTER WISH 


May the glad dawn, 
Of Easter morn 
Bring joy to thee. 


May the calm eve 
Of Easter leave 


A peace divine with thee. 


May Easter night 
y This message write, 
Christ lives for thee. 


—Author Unknown 
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ANNOUNCING 





The Rev. Dr. Alfred C. Snead, 
faithful and much loved member of 
the Board of Trustees of Christ’s 
Mission died March 4th in Orlando, 
Florida. He was 76 years old and 
leaves his wife, Mary, whom he mar- 
ried in 1909, and four grandchildren. 
Dr. Snead was foreign secretary of 
the Christian and Missionary Alliance 
for thirty-five years until his retire- 
ment in 1956. 


~ Under Dr. Snead’s leadership, the 
missionary work of the alliance was 
directed to the establishment of se'f- 
supporting indigenous churches. The 
alliance has 830 missionaries in 
twenty-two foreign mission fields. Its 
headquarters are at 260 West Forty- 
Fourth Street, New York City. 

Dr. Snead’s travels to all the mis- 
sion fields of the alliance included 
the Chinese-Tibetan border, South- 
east Asia, India, Japan, the Philip- 


pines, Indonesia and New Guinea, 
Africa, the Near East and Latin 
America. 


After studying at Taylor Univer- 
sity and at Nyack (N. Y.) Mission- 
ary College, Dr. Snead was a mis- 
sionary in India, a teacher at the 
Wilson Academy in Nyack, and 
pastor in Indianapolis before entering 
the foreign department of the alli- 
ance in 1918. From that year until 
1930 he also taught at Nyack Mis- 
sionary College. 

Dr. Snead was a member of the 
board of managers of the alliance, a 
trustee of Nyack Missionary College, 
and a founder and first president of 
the Evangelical Foreign Missions As- 
sociation. After retirement he re- 
mained on the board of Christ’s 
Mission, an organization for the 
assistance of former Roman Catholic 
priests. 


He was the author of the “Atlas 
of Alliance Missions” and also wrote 
several hymns. 

The Trustees and staff of Christ’s 
Mission will always remember him 
for his warm devotion and indom- 
itable faith. “There are no headaches 
in the Lord’s work,” he often re- 
minded us, “there are only chal- 
lenges.” 


Strife in Africa 


I’m sorry I have not written you 
sooner to thank you for sending along 
to us the subscription to CHRISTIAN 
HERITAGE. We thoroughly enjoy every 
issue and read it from cover to cover. 
Many of the other missionaries have 
also enjoyed it and several are send- 
ing along subscriptions which you 
will eventually receive there. 


We are not free of Catholic troub- 
les on this field, but are fortunate not 
to have the trouble that exists in some 
areas of South and Central America. 
Roman Catholicism is making a 
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strong bid for the African. We see it 
most at one of our bush stations. 
Here on the sugar estates are located 
many thousands of Africans living in 
compounds. The plantations’ manager 
is Catholic. Two Catholic nursing sis- 
ters run the dispensary. Last Easter 
the missionaries went for their Easter 
service at our school and found Fa- 
ther so and so holding communion 
right in the building! He had just 
walked in and set up! Needless to say, 


there was a slight commotion. 

This same priest went to the na- 
tive Education Commissioner and 
told him we Protestants should not 
be allowed to run the school and he 
would gladly take it over and run it 
properly. But the native commission- 
er knows our missionaries well and 
called our chairman to tell him what 
had happened. The commissioner re- 
buked the priest for his unethical and 
dishonest conduct. 


“The Greek New Testament is God’s 


latest word to men,” says Arthur 


M. Ross, professor of New Testa- 


ment at Faith Theological Seminary 





One of a group of dedicated, 


Bible-believing scholars at work in 
an atmosphere of pre-millenial expec- 


tation and historic Christian 


urgency, Prof. Ross is training 20th 
Century Reformers. Devoted to helping 


students “hone” the spiritual 


tool represented by the New Testa- 
ment, Prof. Ross believes the wholly 


inspired and infallible book to 


be in “complete harmony with the 
Old Testament . .” It confirms God's 


previous revelation, he empha- 
sizes to his students, and “affords 


us new insights into His eternal plan 


for the ages.” A graduate of 


Wheaton College, Prof. Ross de- 
clares that without the New Testament, 


students cannot become true 


Christian leaders and ministers 
cannot effectively communicate God’s 


truth. At Faith Seminary, stu- 


dents are taught how to use the New 
Testament for the salvation of souls. 


Faith scholars are 
Bible-believing men 


One in a series presenting faculty 
members at Faith Theological 
Seminary—Dr. Allan A. MacRae, 
president; Dr. Carl McIntire, 
president of the board. Student 
tuition and fees provided through 
Christian giving. 


for free catalogue and infor- 
mation write Student Office: 


Faith 
Theological Seminary 


Elkins Park 
Philadelphia 17 
Pennsylvania 
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In like manner, our newest school 
building was fully approved by the 
government, but the Catholic inspec- 
tor refused to grant his approval for 
the finished construction. The Com- 
missioner of Education again grew 
suspicious of the Catholic connections 
of the building inspector, appointed a 
new (Protestant) inspector and our 
building was found to be constructed 
soundly and in full accord with the 
plans originally submitted for state 
approval. 

Mrs. H. 
Southern Rhodesia, Africa 


Correspondence Courses 
Needed 

Since the November 8 election, 
Catholics have greatly increased their 
activities here in New Hampshire. 
They are on more TV stations and 
have more programs than ever before. 

The church at Warner, New Hamp- 
shire is Protestant, and I was very 
much surprised to read that they 
were going to visit St. Teresa’s to 
hear a talk on Catholicism. It would 
seem to me that if the Rev. Suld 
would encourage his people to study 
the Correspondence Course offered 
by Christ’s Mission it would be much 
more helpful. 
M.M.H.., 
Manchester, N. H, 


‘ 
‘ 


Best Yet 

I have just finished reading my 
February issue of CHRISTIAN HERI- 
TAGE, and it is my opinion, after 
reading your magazine for several 
years now, that this is one of the 
finest issues that you have issued. 
The many articles, were most inter- 
esting from start to finish. 

W.T.M., Maryland 


~ 
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Interested in a 
COMPLIMENTARY 
TRIP 
to the HOLY LAND? 


If you merely gather 15 persons who 
wish to take a tour to the Holy Land, 
you will be entitled to accompany them 
at no charge for your own trip. We'll 
take care of all arrangements and details 


For full information, write to 


MORSBACH ASSOCIATES, Inc. 


(Specialists in Group Travel for 35 Years) 


511 Fifth Avenue - New York 17, N.Y 














My Lord 


and 


My God 


The rallying point for all Christian fellowship is not 
to be found in some present earthly activity, but in a 
Person transcending our most ambitious programs. 
This was made abundantly clear by friends and foes 
alike in the closing weeks of our Lord’s earthly minis- 
try. Religious sects, which normally had no dealings 
with each other, rallied together as one body to accom- 
plish a single over-powering objective—the death of 
Christ. For these foes of our Lord, faith’s center of 
gravity lay in this united effort to destroy Him as their 
common enemy. 

It was different, however, for the disciples of our 
Lord after His resurrection. Having been scattered like 
frightened sheep when He was crucified, they were 
gathered together by their Great Shepherd after He 
arose from the grave; and it was in this post resurrec- 
tion association with Him that their new faith found 
its center and power. Before they ever heard of the 
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great commission to preach the Gospel to every crea- 
ture, even before they received the special power of 
Pentecost to fulfill that commission, the risen Christ 
first of all made certain their faith was anchored in 
Him as Lord and Savior. One of them wrote years 
later about the importance of having “our eyes fixed 
on Jesus the source and goal of our faith . . .” and 
urged us to “think constantly of Him enduring all that 
sinful men could say against Him,” so that “you will 
not lose your purpose or your courage” (Heb:ews 
12:2-3, Phillip’s translation). 

Yet how easily we stumble into the fatal error re- 
sponsible for the blind recklessness of those who cruci- 
fied our Lord. Men of widely divergent religious beliefs 
and some professing no faith at all, will link arms with 
each other against a common foe, supposing that in 
their mutual opposition to a dangerous enemy they 
are more or less sharing the same religious faith. But 
true Christian faith, let us repeat, is not centered in 
any temporary earthly association or activities, but in 
a Person, the Lord Jesus Christ. The Apostle Thomas 
could not take part in the great Gospel thrust of the 
first century Christian ministry until he fell upon his 
knees before the risen Savior, crying: “My Lord and 
My God.” 

This act of committal to the risen Savior is a very 
personal matter, but once it is experienced, the whole 
disposition of the man is changed. For the truly com- 
mitted man is no longer a spectator of or commentator 
on events transpiring in the world, but, because of his 
personal encounter with the Savior of the world, he 
finds himself intimately involved as never before in 
the forces ranged against Christ. Enlisting on the side 
of God, he no longer wrestles against those who simply 
disagree with his private viewpoints, but against the 
forces of evil that would destroy him as well as crucify 
afresh the Lord of glory. He is engaged in the conflict 
of the ages and not in some passing struggle for power 
among men. Thus he must find the initial motivation 
for all his work and the ultimate goal of all his efforts 
in Christ. Only that which unveils the beauty of his 
God and Savior, “Who would have all men come unto 
repentance and the acknowledging of the Truth” (II 
Timothy 2:25), will be of any significant worth to the 
truly committed man. 
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Your 
Spirit is 
Showing 


Much has been written in past months about bigotry. 
The one point upon which everyone is agreed is that 
bigotry is a bad thing and should be purged from our 
society. Little has been said, however, about the way 
bigotry develops nor yet how it may be counteracted. 
For this reason, it would be profitable to see how our 
Lord Jesus detected a bad spirit among his disciples 
and what He said about getting rid of it. 

In Luke 9 the disciples reported to Christ that they 
saw a man doing miracles in His name and that they 
had forbidden him, “because he was not with us.” 
But, said Jesus: “Forbid him not; he that is for us 
cannot be against us” (Luke 9:51). These two prepo- 
sitions, “with” and “for,” spell the difference between 
bigotry and beneficence. The bigots insist everyone 
must join their group or be regarded as a dangerous 
heretic. He who is not “with us,” the bigot says, must 
be stopped from doing the works which only we are 
authorized to do. 

To counteract such a spirit among His disciples 
Christ used the word “for,” explaining that “he who 
is for us cannot be against us.” Nor is it difficult to 
determine whether or not a man is for or against Christ. 
He who “gathereth with Me” is for Me, says Christ 
(Matthew 12:30). In contrast to the bigot, who views 
men as being “against us” and, therefore, to be stopped, 
Christ speaks of the man who seeks to gather men into 
His redeeming fellowship. Thus, the best antidote for 
bigotry is to do the work of an evangelist, that is, to 
win the allegiance of men and women to Christ. The 
thing of prime importance is never are they “with us?” 
but rather, “are they gathered unto Christ?” 

The same 9th chapter of Luke tells of the Samaritans 
who “did not receive Him,” whereupon, the disciples 
proposed that they “command fire to come down from 
heaven and consume them.” But Jesus emphatically 
dismissed their proposal saying: “Ye know not what 
manner of spirit ye are of. For the Son of Man is not 
come to destroy men’s lives, but to save them.” Here 
again, the spirit of bigotry stirs among Christ’s disci- 
ples. Their spirit was wrong because it was completely 
out of harmony with the controlling purpose of the 
Son of God. 
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The bigot calls for fire that will destroy men; Jesus 
looks for faith that can save them. It is the difference 
between fire which consumes and a faith which con- 
verts. As St. Peter wrote much later, “The Lord... 
is long suffering to us-ward, not willing that any should 
perish, but that all should come to repentance” (II 
Peter 3:9). But before one can inspire such faith, he 
must heed the Apostle Paul’s instruction to Timothy, 
saying: “The servant of the Lord must not strive, but 
be gentle unto all men . . . , in meekness instructing 
those that oppose themselves; if God peradventure will 
give them repentance to the acknowledging of the 
truth . . . , that they might recover themselves out of 
the snare of the devil . . .” (II Timothy 2:24-26). In 
other words, if bigotry is to be overcome, the work of 
the evangelist must be supplemented by the sound 
instruction of the Christian teacher. It is not enough 
to be gathered unto Christ; we must “grow in the grace 
and knowledge of our Lord Jesus Christ” (II Peter 
3:18). In yet a third instance Jesus had to reject a 
proposal for energetic action by His disciples. St. Peter, 
seized by an explosive impulse, had cut off the ear of 
one who had come with those sent to arrest Jesus. This 
was a proposal for action rather than a veiled hint as 
to what could be done. But Jesus rebuked Peter saying, 
“Put up thy sword!” 

Now Peter’s spirit was wrong on four counts. First, 
Jesus reminded him “he who takes the sword shall 
perish by the sword.” Peter’s action was self-defeating; 
and what is true of the sword is equally true of any 
reckless use of the pen. The words of the bigot invari- 
ably boomerang with devastating results. Secondly, said 
Jesus: “Do you not think I could have asked the Father 
and He would have sent Me twelve legions of angels?” 
If force was of any value in the work of faith Christ 
sought to accomplish, then forces far more effective 
than Peter’s sword were available to the Son of Man. 
The truth is, He does not need our “fighting spirit” so 
much as our obedient faith to the Holy Scriptures, 
which Jesus declared, “must be fulfilled.” God’s plans 
are set forth within the written Word in sufficient detail 
for us to know that nothing can possibly thwart His 
eternal purpose. That was the third reason why Christ 
rebuked Peter’s lashing out at those breaking in upon 
their company. Finally, Jesus asked quietly; “The cup 
which the Father giveth Me, shall I not drink it?” To 
take any other course of action than that of full obedi- 
ence to the revealed purpose of the Father would be an 
effrontery to the sovereign will of God. 

Faith and obedience, therefore, are inseparable in 
the life that is pleasing to God. And perhaps nothing 
shows our true spirit more clearly than this. For the 
besetting sin of the bigot is to substitute strong-headed 
convictions for whole hearted consecration to the will 
of God, or as Christ warned the apostles: “The time 
cometh, that whosoever killeth you will think that he 
doeth God service” (John 16:2). Your spirit is show- 
ing most clearly not at the gates of Gethsemane where 
men resort to swords, but within its cloistered walls 
where strong men sweat as it were drops of blood, 
praying, “Father, not my will, but Thine be done!” 








The Administrative Efficiency of 


ORGANIZATION OF THE DIOCESE 


BISHOP 
VICAR GENERAL 
CHANCELLOR 


DIOCESAN COURT 


OFFICIALIS PROMOTER OF JUSTICE DEFENDER OF THE BOND 
(Chief Judge) (Diocesan Attorney) (Marriage Court) 
VICARS FORANE OR DEANS 
(Assistants to the Bishop) 


PARISH PASTORS 
AND ASSISTANTS 


To call the Roman Catholic 
Church an organism is to stress not 
its spiritual unity but its highly effi- 
cient functional set up. It operates 
with the dependability of a complex 
machine controlled by automatic elec- 
tronic devices. Indeed, efficiency and 
control are prime requisites for the 
management of its sprawling empire. 
Its membership is about 18 per cent 
of the world’s population; its schools 
and welfare agencies total nearly 
200,000; and its Curia maintains for- 
mal diplomatic relationship with 52 
countries. This means that the man- 
agement of the Roman Church must 
reach out from Vatican City to such 
remote points as Alaska and Africa, 
Mexico and Munich, Brazil and 
Brussels. To span these geographical 
distances, however, is easy when com- 
pared to the greater problems arising 
from the cultural and political differ- 
ences within the Pope’s vast empire. 
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RECTORS OF CHURCHES 
(Non-parish) 


There are not only internal rivalries 
to handle but national and interna- 
tional political, social and economic 
controversies to contend with if the 
hierarchy is to maintain its ruling 
authority. That there have been so 
few splinter groups separating them- 
selves from Roman authority because 
of juridical reasons is testimony to 
the managerial genius of the organ- 
ism. It is this managerial genius of 
Roman Catholicism that many Prot- 
estants envy. A divided Protestantism 
is deplored because of its managerial 
inadequacies, rather than for its in- 
effectual witness to the truth as it is 
in Christ Jesus our Lord. 


But how does the Roman Church 
manage its priests, people, and prop- 
erty? It has nearly 417,000 churches 
and 157,400 schools staffed by 23 
million persons. There are 1.2 million 
men and women in over 106,000 re- 


CHAPLAINS OF 


SCHOOLS AND HOSPITALS 


ligious houses plus 33,250 hospitals, 
orphanages, etc., which cared for 16 
million people in 1959. And what is 
the value of all this property, how is 
it financed, what accounting is ever 
made of its use? This is a top-drawer 
secret of the Vatican. Workers at the 
Papal City do punch time clocks, 
however, work a seven hour day for 
six days a week, earn an annual pay- 
roll estimated at $7,250,000. 


Fiscal Policy 


But the financial policy of the 
Roman Church is more than a top- 
drawer secret, it is often the “big 
stick” for enforcing its executive or- 
ders. The Archdiocese of Chicago, 
for example, operates as an autono- 
mous unit in all fiscal matters. It 
plans its own building programs, 
raises funds to meet the financial ob- 
ligations thereof, and trains its own 
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the Roman Church 


by Stuart P. Garver 


personnel. The Archbishop of the 
Archdiocese signs his name to all 
deeds of Roman Catholic property as 
“cooperation sole,” that is, he holds 
the deed to the property in behalf of 
the Roman Catholic Church with its 
“main office” at Vatican City. No 
property can be sold or bought with- 
out his signature. Think of the vast 
wealth represented by property deeds 
for 9 seminaries, 6 universities and 
colleges, 88 high schools, 426 ele- 
mentary schools, 21 hospitals besides 
many orphanages, homes for the 
aged, and nursing schools. In addi- 
tion, this particular diocese starts six 
or seven new parishes each year, and 
the Wall Street Journal of October 
1960 reported each parish required 
a loan of about $600,000 payable in 
ten years. 


The Archdiocese operates its own 
central banking system for these par- 
ishes, charging them a one-quarter 
percentage higher interest rate than 
the local bank’s prime rate. The local 
parish must arrange for its financial 
loans through the  archdiocesan 
banking office —even though they 
might conceivably get a lower inter- 
est rate elsewhere. Parishes with a 
surplus in their treasury are required 
to lend it to the bishop’s office so 
it can lend the funds to needy con- 
gregations. The wealthier parish re- 
ceives an interest-bearing note for 
such funds sent to the bishop’s office 
and stands a good chance of securing 
funds for its own extension program 
as needed. The scrupulous care exer- 
cised in making loans to parishes 
within the archdiocese rivals that of 
our foremost banking institutions. 
Construction plans, contractual ar- 
rangements, and financial budgets are 
painstakingly studied, and nearly al- 
ways drastically revised, before per- 
mission to proceed with the building 
program is granted. 


Operational costs must come from 
the people themselves, and many de- 
vices for securing such funds have 
been employed. Monsignor Burke of 
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Chicago frankly admits that “since 
bingo went out of the window here, 
a lot of the poor parishes that form- 
erly could make a go of it now have 
to be helped by other parishes.” To 
defray expenses at the Vatican, all 
Roman Catholics throughout the 
world are required to contribute to 
“Peter’s Pence”—a collection from 
parishioners on a specially designated 
day in the Church. More recent re- 
ports indicate a drive to make the 
tithe obligatory for all Roman Catho- 
lics. A New Jersey priest lately de- 
clared that if his people would follow 
the Parish Income Tax Plan (a mod- 
ern version of the tithe) there would 
be less drives for money and a cut- 
back in donations for the Mass. An- 
other source of revenue are the busi- 
ness enterprises and financial invest- 
ments conducted by the various re- 
ligious orders. These frequently be- 
come embroiled in tax difficulties at 
both the local and federal level. 

The organizational structure of any 
diocese closely parallels that of the 
whole Roman system headed by the 
Pope. The selection of Cardinals 
and/or Archbishop to oversee a par- 
ticular diocese is made in Rome, but 
only after secret consultation with the 
hierarchy working in the area. As a 
general rule, promotions to higher 
ranks come from within the present 
staff. 


Disciplinary Policy 


Disciplinary problems involving ei- 
ther priests or parishioners are dealt 
with in the Diocesan Court. Certain 
cases, however, are referred to the 
Vatican Curia for a final decision 
which then becomes binding upon the 
individual Catholic. In political or 
social conflicts the local bishops are 
given much freedom to make pro- 
nouncements they consider essential 
for the preservation of the Roman 
Church. International politics or mat- 
ters of purely state concern are dealt 
with from Vatican City. In general, 
policies and practices are fairly well 


outlined in canon law. Should a Ra- 
man Catholic mayor, for example, 
attend a non-Roman Catholic church, 
canon law (1258) states clearly what 
rebuke or permission is to be applied 
by the ruling bishop. The people take 
no active part in formulating the poli- 
cies of their Church, nor do they have 
opportunity to voice their opinions re- 
garding local matters. All administra- 
tive principles and practices are ex- 
ecuted by the hierarchy. The Bishop, 
every five years must file with the 
Vatican a written report of all its 
operations; every ten years the bishop 
must appear in person before the 
Holy See to give an account of his 
work. In the United States the various 
diocesan bodies are integrated in their 
efforts and united in their pronounce- 
ments on matters of national concern 
through the National Catholic Wel- 
fare Council with its main office in 
Washington, D.C. The NCWC, how- 
ever, does not issue directives to the 
diocesan offices scattered across the 
country. 


It may be asked how the individual 
Roman Catholic secures the personal 
attention he needs for settling his 
complex personal problems. For ex- 
ample, how would a Roman Catholic 
divorcee secure the permission of her 
Church to remarry? According to the 
diocesan organizational chart accom- 
panying this article, she would appeal 
first to a chaplain, rector, or parish 
priest. He would then draw up a 
petition of her case including all de- 
tails regarding her former marriage 
and submit it to the Diocesan office. 
The petition is next referred to the 
proper division of the Diocesan Court 
for a preliminary judgment advising 
her of the feasibility of continuing 
with her appeal and outlining the 
procedure to be followed in subse- 
quent hearings. The final disposition 
of the case comes from a Diocesan 
Court of Appeals and may entail 
many months. In any event, she must 
present her civil decree of divorce 
along with her petition for a hearing 
of her case. 

The process seems very difficult, 
but it does preserve the strict manage- 
ment of Roman Catholic life and pro- 
tects the Church from the rash and 
reckless actions of its members which 
might otherwise destroy the authori- 
tarian structure of the Church. 








The Real Meaning 


of Tradition 


by Francis J. Kieda 


The Church of Rome bases many 
of her teachings and practices upon 
traditions. Its theologians claim that 
Christ and the Apostles taught and 
practiced many things that are not 
found in the Bible but have passed 
from generation to generation by 
word of mouth. Today, they declare, 
most of these traditions are in writ- 
ing, having been painstakingly re- 
corded in the works of the early 
Fathers, in conciliar decrees and in 
theological works. 


Catholic Definition 


Tradition, according to Jean Bai- 
vel, a Jesuit theologian, refers “some- 
times to the thing (doctrine, account, 
or custom) transmitted from one 
generation to another; sometimes to 
the organ or mode of transmission 
(kerygma-ekklesiastikon —_ praedi- 
catio ecclesiatica — _ ecclesiastical 
preaching). In the first sense it 
is an old tradition that Jesus Christ 
was born on December 25th; in the 
second sense tradition relates that on 
the road to Calvary a pious woman, 
Veronica by name, wiped the face 
of Jesus. 


In theological parlance there is 
greater precision in determining the 
meaning of tradition. Oral tradition 
is distinguished from written tradition 
in the sense that a given doctrine or 
institution is not directly dependent 
on the Bible as its source but only 
on the oral teaching of Christ or the 
Apostles. The organ of transmission 
must be official, that it, is must be a 
magisterium, or teaching authority.’ 

The Church of Rome maintains 
that Christ instituted “a living organ” 
as much to transmit Scripture and 
written Revelation as to place re- 
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vealed truth within reach of everyone 
always and everywhere.’ 

This “living organ” possesses the 
character of infallibility and is espe- 
cially exemplified when the bishops 
are convoked together under the 
presidency of the Supreme Pontiff 
in an Ecumenical Council, which is 
supposed to interpret tradition. 


The early Christian Church 
Fathers, such as Irenaeus, Tertullian, 
and Clement of Alexandria frequently 
appealed to oral traditions. Augus- 
tine, however, held that a tradition 
could not be relied upon unless it 
were consistent and universal.“ He 
also declared, “I would not believe 
Scripture if the authority of the 
Catholic Church did not impel me,” 
meaning that the opinion of the 
Church determined the books proper- 
ly belonging to Scripture.’ 

In the year 434 Vincent of Lerins 
formulated the principles of ecclesi- 
astical tradition and the evolution of 
dogma. He taught that “the line of 
interpretation of prophets and apos- 
tles must follow the opinion of the 
Catholic Church,” formulating the 
canon of Catholicity thus: “That is 
Catholic which has been believed 
always, everywhere, and by every- 
body.’” 


Dr. Rudolph E. Morris of Mar- 
quette University, Milwaukee, Wis- 
consin, translated the two Commoni- 
toria of St. Vincent of Lerins and 
summarized his doctrine in these 
words: “Our faith is based on the 
authority of divine law, which has 
to be understood and interpreted 
according to the tradition of the 
Church; the tradition consists of 
what has been believed everywhere, 
always, and by all. This principle, 
however, does not exclude progress 





or doctrinal development. But it must 
be progress in the proper sense of 
the word, and not a change. Progress 
is defined by Vincent as a growing 
of doctrine within its own orbit, 
whereas change implies that a thing 
is transformed into something dif- 
ferent.” 

At the height of the Reformation, 
when Luther rejected certain extrav- 
agant claims of Roman Catholic 
tradition preserving only the tradi- 
tional parts of the Catechism and the 
Creed, the Council of Trent pro- 
claimed that the oral teachings of 
Christ and the Apostles “are con- 
tained both in the written books and 
in unwritten traditions from the lips 
of Christ Himself or transmitted by 
the same Apostles under the direction 
of the Holy Spirit, following the ex- 
ample of the orthodox fathers.” The 
Council, therefore, receives and rev- 
erences “with equal piety and vener- 
ation all the books as well of the Old 
and New Testaments, the same God 
being the author of both, and also 
the aforesaid traditions pertaining 
both to faith and manners, whether 
from Christ Himself or dictated by 
the Holy Spirit and preserved in the 
Catholic Church by continual suc- 
cession.” 

Robert Bellarmine, a Jesuit, who 
was proclaimed a Doctor of the 
Church several years ago, says, “That 
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we ought to serve God according to 
the tradition of the ancients . . . and 
that we ought to receive with the 
obedience of faith many things which 
are not in the Scriptures.”” Hunter, 
another Jesuit theologian, exalts 
tradition above the divine Word, 
when he declares: “The Church 
could dispense with Holy Scriptures 
but cannot dispense with tradition 

. . tradition is of wider scope and 
more necessary.” 


Where Roman Catholic 
Tradition Is Found 


Roman Catholic teachers maintain 
that ecclesiastical tradition has been 
included in the various “Creeds” and 
“Professions of Faith” and are sup- 
ported by the consent of many early 
Fathers who lived in the first few 
centuries of our Christian era and 
who knew the Apostolic teaching.” 

The chief monuments that embody 
Catholic traditions are the sacred 
liturgy and ritual of the entire 
Church. These are alluded to by 
Pope Celestine (about 431), when 
he mentions “the sacraments, or 
mysteries, of the prayers of the 
priests, handed down from the Apos- 
tles, as in constant use throughout 
the world and in every orthodox 
Church, so that the law guiding our 
supplications affords a rule for our 
belief.” Then comes the history of 
the Church and in particular the Acts 
of the Martyrs; archaeology, which 
studies the relics of ancient art in 
order to learn the belief of the 
Church in former ages; definitions of 
doctrines and anathemas pronounced 
on errors; the writings of the “Fathers 


*Bellarmine, S.J., Robert, De Verbo Dei, 
4:4 
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of the Church,” who lived from the 
first to the twelfth centuries; the 
writings of the Doctors of the 
Church; and Synods held in various 
places and the decrees of the Ecu- 
menical Councils. 

Rev. Charles Coppens, of the So- 
ciety of Jesus, says that tradition 
“includes the canon itself of the 
Scriptures, and the proper interpre- 
tation of all their contents. Without 
this tradition, we should not know 
what is, and what is not, part of the 
Holy Scriptures, and whether they 
are inspired or not, nor what is 
meant by inspiration.” 


The Word Tradition in 
the New Testament 


Catholic theologians quote two 
Bible texts to uphold their position 
on tradition, IL Thessalonians 2:15 
and 3:6. “Therefore, brethren, stand 
fast, and hold the traditions which ye 
have taught, whether by word, or 
our epistle.” “Now we command 
you, brethren, in the name of our 
Lord Jesus Christ, that ye withdraw 
yourselves from every brother that 
walketh disorderly, and not after the 
tradition which he received of us.” 
In these passages, St. Paul uses the 
word “tradition” in its original sense, 
as simply indicating “that which was 
delivered” or “handed down.” He is 
referring to former teachings which 
he himself had delivered or the rules 
of instructions which he had set 
down in his former correspondence. 
The term “tradition” has been trans- 
lated in other ways, e.g., by Cony- 
beare and Howson as follows, “and 
not according to the rules which I 
delivered.”'* or literally, “my word 
(sent) by the letter,” which very 
probably refers to the directions sent 
in a previous epistle.” 

Christ rebuked the Pharisees for 
following the traditions of men: 
“Why do ye transgress the command- 
ment of God by your tradition?” 
“Laying aside the commandment of 
God, ye hold the traditions of men 
. . . Full well ye reject the command- 
ment of God that ye may keep your 
own tradition.” 

St. Paul also warns believers 
against tradition. In his epistle to the 
Colossians (2:8) he writes: “Beware 
lest any man spoil (rob) you . . 
after the tradition of men, and not 


after Christ.” He declared that before 
his conversion he was zealous for the 
traditions of his fathers; but that after 
his conversion he “counted all such 
things as loss for Christ.” 

St. Peter testified against tradition, 
addressing both Jews and Gentiles in 
his general epistles. He warned 
against “the vain conversation re- 
ceived by tradition from your 
fathers;” that since Christ had re- 
deemed them by His precious blood, 
they must follow Him, and not follow 
the manner of life which tradition 
had formerly led them to follow.” 


Yet despite these New Testament 
warnings about traditions, practically 
the entire Romanist system of theol- 
ogy and worship is based on tra- 
dition. 

A Roman Catholic Book published 
in Brazil states: “Today we live 1/10 
on the Bible, and 9/10’s on tradition. 
The Bible perhaps does not contain 
all essential truths. Tradition is great- 
er than the word of the Bible.”” 


Pope Pius IX solemnly declared: 
“T am tradition,” and wrote to the 
Archbishop of Cologne that the mere 
fact that a dogma is defined by the 
pope is sure and sufficient proof for 
all men that it is founded in Scripture 
and tradition.” 

Monsignor Ronald Knox, in a foot- 
note on Matthew 12:46-50 (which 
also covers Mark 3:31 and Luke 
8:19) in which reference is made to 
Christ’s mother and brothers, says: 
‘*. . . Since it is impossible for anyone 
who holds the Catholic tradition to 
suppose that our Lord had brothers 
by blood, the most common opinion 
is that these ‘brethren’ were his 
cousins; a relation for which the Jews 
had no separate name .. .” 

Here faced with a discrepancy be- 
tween Scripture and tradition the 
Church reserves the right to resolve 
the conflict. Both the Bible and tra- 
dition are subject to the infallible 
teaching authority of the Church. 


Evangelical Christian 
View of Tradition 


Evangelical Christians teach that 
the Bible is the single all sufficient 
rule of faith, for it alone contains all 
the saving truth that God had willed 
to disclose to mankind. Therefore, 
any doctrine not set forth in the Bible 
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is a mental fabrication, not emanating 
from Divine Revelation. 

The apostles were witnesses of the 
salvation revealed in Christ. This 
concept of witness must be taken in 
a forensic way, that is, the apostles 
were eyewitnesses of the things that 
have once occurred, and they bear 
this testimony in the forum of the 
coming Church and the whole world. 
Ridderbos, Professor of the New 
Testament at Kampen Seminary in 
The Netherlands, points out that it 
was “exactly for this reason” that the 
apostles were “authorized by Christ 
to bear this testimony in His name. 
We see, therefore,” he continues, 
“that in the history of salvation 
Christ Himself has made this pro- 
vision for the sharing of salvation. 
This presentation was not left to 
chance nor to the general tradition 
nor to the preaching of the Church. 
It belongs in the first place, as apos- 
tolic preaching and witness, to the 
reality of revelation itself and as such 
it carries an entirely unique and ex- 
clusive character. This apostolic 
preaching is the foundation of the 
Church, to which the Church is 
bound (Matt. 16:18; Eph. 2:21; 
Rev. 21:14); it is the most holy 
faith, upon which the Church itself 
must build (Jude 20); it has been 
delivered to the Church by the Apos- 
tles as a depositum custodiendum (I 
Tim. 6:20; II Tim. 1:14; 2:2), which 
the Church must above all things 
preserve. 

“And what holds concerning the 
New Testament concept of witness, 
holds also for the concept of tradi- 
tion. In the New Testament, just as 
certainly as in the early Church, this 
has a connotation entirely different 
from the modern Western idea of 
transmission. The latter has an in- 
definite character; it is conveyed 
through a collectivity; its source and 
trustworthiness are often uncertain. 
Opposed to this the New Testament 
concept of ‘tradition’ stands in clear 
and complete agreement with the 
Jewish concept, i.e., it bears an over- 
whelmingly authoritative significance. 
‘Tradition’ means: what has been 
handed down with authority. And 
this importance tradition does not 
owe to its antiquity, nor to the com- 
munion in which it is preserved, but 
to the persons in whom the source 
of the tradition lies. These persons 
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in the New Testament are the Apos- 
tles. The apostles’ kerygma and the 
apostolic witness form the foundation 
and the authority of the New Testa- 
ment tradition. This is then also the 
technical significance of ‘tradition’ 
(paradosis) in the New Testament 
and of the ‘preservation’ and the 
‘holding fast’ of the tradition (I Cor. 
11:2: 15:2; Il Ties. 2:15; cf. 7: 
43). 


According to Schaff-Herzog, the 
Church settled the New Testament 
Canon by means of tradition, which 
was regarded as apostolic, thus be- 
coming the test of apostolicity.” “This 
very readily led to an overestimation 
of tradition. Gradually it became a 
source of truth by the side of the 
Bible and was appealed to prove 
various propositions which have no 
warranty in the Scriptures “or are 
found there only doubtfully.”” 


Hughes, editor of The Churchman, 
says that “the fixing of the Canon of 
Scripture in the post-apostolic period 
was the quite definite acknowledge- 
ment by the Church that certain 
books, as distinct from all others, 
possess an authority which is unique 
and normative for all time.” 

Thus it becomes necessary to es- 
tablish the supreme authority of the 
canonical books of the New Testa- 
ment and to subject all traditions to 
this Biblical authority. 

Dr. Englund, writing in the Augus- 
tana Seminary Review, discusses this 


aspect of the question in a review of 
Oscar Cullman’s Christ-centric ap- 
proach to Divine Revelation. He 
says: 

“The fixing of the Christian Canon 
of Scripture means that the Church 
itself, at a given time, traced a clear 
and definite line of demarcation be- 
tween . . . apostolic tradition and 
ecclesiastical tradition. Otherwise the 
formation of the Canon would be 
meaningless . . . By establishing ihe 
principle of a Canon, the Church 
recognized that from that time the 
(ecclesiastical) tradition was no long- 
ger a criterion of truth.”’*® 

There is, therefore, a great dif- 
ference between the Traditions of the 
Church of Rome and Apostolic tra- 
dition. Apostolic tradition is con- 
tained and preserved in the canonical 
Scriptures. The Church is built “upon 
the foundation of the Apostles” and 
all ecclesiastical tradition must be 
judged by the higher Divine Revela- 
tion given by the Apostles. (See Acts 
3:42: “And they continued steadfast- 
ly in the apostle’s doctrine and 
fellowship.” ) 

__*Ridderbos, Herman, “The Canon of the 
New Testament,” Revelation and _ the 
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These Are My Brothers 


and Sisters 


by 


Born in a truly Roman Catholic 
family in Spain, I was sent to the 
parish padre by my parents very 
early to be duly instructed in the 
catechism in preparation for my first 
Holy Communion. These daily half- 
hour instructions on God and His 
mysteries were thrilling. My young 
soul was so impressed that from that 
time on my desire was to become a 
teacher of Roman Catholic truth in 
imitation of my parish priest’s holy 
work. In short, I felt a vocation to 
the priesthood. When my family 
heard of my desire they were ex- 
tremely happy, for this is the ultimate 
blessing for any Spanish Catholic 
family. A son in the priesthood is a 
guarantee not only of heavenly bliss, 
but also of earthly honor. Immedi- 
ately, my good parents undertook to 
shelter me from the world and ap- 
plied for my admission to the Minor 
Seminary of Catalogna. At twelve 
years of age I was admitted there for 
the long and exacting training re- 
quired of all young men desirous of 
becoming “another Christ,” as the 
priest is called. 

During my second year in the 
Seminary, I heard for the first time a 
word which, in time, would change 
my whole life. Then, however, it was 
abominable to me, for it equalled 
“heretic” and “unsaved,” indeed 
— “unsavable” — since the Roman 
Church teaches that it alone saves; 
outside of it there is practically no 
Kingdom possible. The word was 
Protestant. 

Generally, Catholics react to Prot- 
estantism in two ways. The first and 
predominant attitude is a repulsive 
aversion for all non-Catholic sects 
which is usually cloaked in a so- 
called charitable zeal for truth. 

The second view is one of sincere 
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compassion for these souls trapped 
in error to whom the Church must 
offer her saving system. In either 
case, it must be noted, non-Catholics 
are looked upon as blinded souls in 
need of Divine light. I held this latter 
view and set out to lead as many 
Protestants as I could back to the 
fold. 

My first “victim” was a young 
Protestant lad of my own age to 
whom I exposed the teachings of 
Mother Church during my second 
vacation from the Seminary. That 
fourteen-year-old boy lived at Es- 
tartit, on the Mediterranean. How 
strange a sight this must have been 
on that beautiful Sunday afternoon 
when, after our first “hello” we 
earnestly dug in for a long religious 
discussion like bearded and gowned 
theologians! Although armed to the 
teeth with what I considered to be 
irrefutable proofs of the Roman 
Church’s divine position, I was liter- 
ally disarmed by the most candid 
and pointed thrusts I have ever re- 
ceived. I will always remember those 
words: “It is not the Roman Catholic 
Church that saves; it is Christ.” and 
also: “It is the grace of faith that 
saves and not our works, for God 
does not want us to glory in them.” 
Since my head was full of the grand- 
eur of pompous ceremonies, the ful- 
gurating light of multitudinous can- 
dies and the magnificent cathedral 
structures, I could not fully compre- 
hend such a simple testimony of faith 
in Christ alone, without the glorious 
trappings with which I identified 
Christianity. Nevertheless, I can truly 
say that this three-hour conversation 
was a ray of Divine light in my soul, 
especially since my friend possessed 
precisely what I lacked: peace and 
serenity in Christ, his Savior. 


Upon taking leave from one an- 
other, we decided to keep up a re- 
ligious correspondence in secret, be- 
cause I would lose everything were 
I discovered: the love of my own 
parents and my status as a Seminari- 
an. When I got home that night I 
read a few chapters from the New 
Testament given me by my friend as 
well as parts of a book by Spurgeon: 
Todo de gracia (“All of Grace”). I 
had received also addresses of evan- 
gelical Christians in the city of Ger- 
ona and of a pastor in Figueras. 


During my summer vacations from 
the Seminary, between my third and 
fifth years, I frequently visited these 
evangelical Christians where I found 
nothing but love and authentic Bibli- 
cal inspiration. As a student I was 
obliged to admit many conclusions 
based solely upon the Pope’s teach- 
ing, in part unfounded on the Word 
of God. Faith itself was analyzed 
philosophically. What a contrast be- 
tween the cut-and-dry doctrines ex- 
posed by my Seminary professors, 
philosophizing on the Holy God, and 
the Bible-centered and Bible-minded 
approach of those uncomplicated, 
orthodox Christians which I grew to 
know and love. That first spark ig- 
nited by my Protestant friend years 
before brought me to the feet of the 
Lord, for in Him I found light. By 
the end of my fifth year in the 
Seminary, my dissatisfaction with the 
obscure and involved teachings im- 
parted to me became nauseating. 
Still, I hung on, unable to wrench 
myself from the ersatz faith expected 
of me. 

My ordeal was long for I returned 
to the Seminary year after year with 
the same doubts and disillusionment. 
It wasn’t until my ninth year in the 
Seminary that I found enough cour- 
age to break the news at home of my 
decision to abandon my Seminary 
studies. Opposition from all sides 
made my struggle bitter indeed. Re- 
leased from the Seminary, [ was 
immediately drafted into the Army. 
I was then twenty-one years old, 








therefore old enough to choose my 
way of life. Having read the New 
Testament over and over again, I 
was emboldened to follow my con- 
victions which led me away from the 
path of error to the inexorable divine 
Truth. 

A gracious God watched over me 
during my hitch in the Army, for 
after my basic training I enjoyed un- 
usual personal freedom from military 
restrictions. This allowed me much 
time for reflection and for visiting 
friends in the city of Lerida where I 
was stationed. With them I wor- 
shipped every Sunday and found 
such peace as I had never felt before. 
These were my true brothers and 
sisters in the Lord. 

The young friend who had been 
God’s first angel of salvation to me 
was then studying for the Protestant 
ministry in Barcelona. It was he 
again who introduced me by letter 
to a Christian family in whose home 
prayer meetings were held twice a 
week. This may sound strange to 
Americans enjoying blessed religious 
freedom and not familiar with the 
anti-Christian religious restrictions 
clamped upon all non-Catholic 
groups. In Spain, it is practically im- 
possible to open any chapel or church 
which professes “error.” When stal- 
wart Christians attempt such a “dia- 
bolical” act, the law intervenes to 
prevent any competition with the 
Catholic Church which alone has any 
right to exist there. 

No matter the humble abode, the 
people who gathered there for wor- 
ship were so like the first Christians 
that Christ was surely more at home 
in their midst than in impressive 
monuments where worship was as 
“sounding brass or a tinkling cymbal” 
(I Cor. 13:1). It was in that poor, 
old-fashioned living-room that the 
Spirit moved me to accept the Lord 
on the sixteenth of April, 1955. 
Jesus is my personal Savior—Halle- 
lujah! This was the day of my birth 
to Christ. My heart was completely 
joyful as I witnessed to the brethren 
in the faith that I was saved. 

Discharged from the Army in 
1955, I returned home. This was in 
the latter part of May, and in spite 
of the awesome beauties of a new 
Spring full of bird songs and fresh, 
new greenery, my heart was full of 
trepidation. I knew full well that my 
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new-found faith would be put to the 
ultimate test. The joy of reunion with 
my loved ones did not dispel my 
fears. In fact, on the morning follow- 
ing my return, my mother found me 
reading the Bible. At first, she was 
pleased for she thought I was ready- 
ing myself for readmission to the 
Seminary. When I told her that I 
was merely performing an act that 
behooved every and all true children 
of God, her eyes widened in dis- 
belief. I felt compelled then and there 
to confess to her my position namely, 
that I was an evangelical Christian 
and must share Christ with those 
who were in dire need of Him by 
becoming a Protestant minister. I can 
still see my mother’s terror-stricken 
face as she fled my room to cry 
bitterly in my father’s arms. I was 
set upon by my folks to repent and 
amend my ways for they still hoped 
that they could win me back to the 
faith of my fathers. The tears and 
pleadings of those most dear to me 
broke my heart but I could never re- 
nounce Christ even to end their grief. 
Four days later, it was time for 
Sunday Mass and my parents re- 
quested me to accompany them. I 
simply could not attend a worship 
which I knew to be infamous and 
idolatrous, so I declined. The storm 
broke. All the Christian books I had 
brought back from the army were 
piled high on the lawn in front of 
my home and burnt systematically. 
This was a vain effort to purge me of 
my Christian ideas and convictions, 
for the saving Word was already 
carver in my soul; no auto-da-fé could 
ever erase them. Seeing that his 
efforts were to no avail, my father 
asked me to leave the home where I 
was born and raised and never re- 
turn. The world I knew and loved so 
dearly was slammed in my face, yet 
my stricken heart was comforted by 
these words of the Master: “He who 
endures to the last will be saved.” 


“When my father and my mother 
forsake me, then the Lord will take 
me up” (Ps. 27:10). The very next 
day I had found once again mother 
and father, brothers and sisters among 
those loving Christians who led me 
to the Lord. They received me again 
with open arms and prayed with me 
to the heavenly Father for guidance. 
I had to suffer with Christ in order 
that my joy might be complete in 


Him alone. The loving fellowship I 
then enjoyed was the comforting 
hundredfold spoken of in Scripture. 

One short year passed during 
which I grew into spiritual manhood 
according to the Word. Not only was 
I admitted to worship with Christians, 
but I was allowed to perform a vari- 
ety of tasks in the Christian Com- 
munity. Daily I recognized the sound- 
ness of my choice which had caused 
me so much heartbreak. Perhaps | 
could have stayed in the Roman 
Church—as so many unbelievers do— 
and gone through mechanical motions 
of fidelity to an empty creed. What a 
torment that would have been for 
me. Instead, however, I accepied 
God’s grace of salvation with its 
promise of rejection and persecution. 
God’s sustaining strength was never 
denied me for a single moment. It 
could not be otherwise, for he had 
led me to the “green pastures.” 

At the end of that year of proba- 
tion I was sent to Paris to the Insti- 
tut Biblique de Nogent-sur-Marne, a 
world-renowned Bible School. For 
three years I followed courses in 
evangelical theology under eminent 
professors. How different these cours- 
es were, compared to those followed 
in the Roman Seminary at Catalogna. 
Here, there were no distortions of 
sacred texts to the profit of a human- 
inspired system. My faith increased 
the more I scrutinized the Bible. In- 
creasingly, the call of God to the 
ministry became clearer. Since I could 
not return to Spain and minister to 
my compatriots, because of the in- 
surmountable opposition of the Ro- 
man Church and of my own family, 
I chose to offer my services to the 
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Spanish-speaking people of America. 
With this prayerful desire in my heart, 
1 was graduated from the Institut 
Biblique in June, 1960. 

But God alone knew how I would 
ever make it to America. I had no 
money nor friends across the vast 
Atlantic. The Lord knew, indeed, 
for immediately I came into contact 
with a unique Christian organization 
whose purpose it is to receive former 
priests and seminarians from all over 
the world and help them. What a tre- 
mendous blessing “Christ’s Mission” 
has been to me and to hundreds of 
other men like me! 

After a truly splendid exchange of 
letters with the executive-director of 
“Christ’s Mission,” the Reverend Stu- 
art Garver, I was graciously sent 
$200.00, the price of my boat ticket, 
and extended the warmest of wel- 
comes to the United States. To my 
mind, this was true Christian Charity, 
for the Mission did not know me per- 
sonally, yet, because I was in need, 
volunteered to help me, with no 
strings attached. 

On the 8th of November I left 
Le Havre for New York on the trans- 
atlantic liner “Liberté.” When I ar- 
rived, on the 14th, Reverend Garver 
was on the pier with a Spanish-speak- 
ing staff member of “Christ’s Mis- 
sion” to greet me very warmly. Since 
then, I have been residing at the Mis- 
sion where again I have found mother 
and father, brothers and sisters in the 
Lord. For a foreigner like myself to 
be taken in immediately as a member 
of a wonderful family such as found 
at Sea Cliff is a comfort I had never 
expected. 

Here I am today, enjoying the 
Christian fellowship of “Christ’s Mis- 
sion,” awaiting prayerfully the final 
expression of God’s will in my behalf. 
Already I am working part-time with 
the Spanish-speaking Christians of 
New York. Will the Lord call me 
elsewhere? All I want is to be of 
service to Him. May His holy will be 
done! 
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Abandoned Orphans Plead for Aid 


GIVE THEM SUPPORT, LOVE AND ASSURANCE 
THAT YOU CARE — FOR ONLY PENNIES A DAY 


Desperate Mother Begs 
from Door to Door 


Kim Hae Un, Number M-! above, lost 
her father who died of peritonitis last 
August. He was a day laborer and 
left no money or property for his wife 
and three small children. The mother 
became desperate, as week after week 
she had no way to feed or clothe 
them. From door to door she begged, 
carrying and leading her crying, hun- 





gry, ragged children. 


disappeared, abandoning them. The 
neighbors were kind and a church 
elder cared for the little ones for two 
months, then brought them to our Love 
Valley Orphanage. Hae Un, whom the 
Superintendent describes as ‘‘charm- 
ing, active and cute," is waiting for someone to become 
her sponsor — someone who will love her and provide for 


her needs. 


New sponsors are desperately needed to take in many 
more hungry, desolate children wandering the streets. 
What a chance to raise up a boy or girl to be a Christian 


leader in Korea! 


PHONE OR WRITE NOW! 


Over 7,000 orphans, 
children of lepers and 
war widows, are being 
cared for by the 
ESEA. More than 8 
million meals are 
served each year. 
Many more children 
are in desperate need, 
homeless, ragged and 
hungry. Help us ex- 
pand our 83 Homes. 
Each one is a Chris- 
tian institution. All 
staff and board mem- 
bers are earnest Bible- 
believing Christians. 
Will you lend your aid 
so that we may take 
many more children 
off the streets and 
into our Homes? 
Sponsors find the re- 
lationship with their 
children a THRILL- 
ING experience. 


Select your own Korean orphan from these dear chil- 
dren. Each one has a heartbreaking story and all are 
looking and praying for 'Mommies and Daddies" in 
this fair land that God has richly blessed. You can 
bring them every need including Christian love and 
care, as well as school tuition which is not free in 
Korea, for only $8.00 a month — just 26 pennies a 
day. Share a sponsorship with a friend — only $4.00 
each a month—or interest your Church, Women's 
Society, Bible Class or Sunday School. Join the many 
who are finding blessing and joy in this rewarding work. 


she 





THE EVERETT SWANSON EVANGELISTIC ASSOCIATION, INC. 
4848 North Leonard Drive ° Dept. HE-4 ° Chicago 31, IIl!nois 


---——~—. CLIP AND MAIL TODAY 


|) YES I want to sponsor an orphan for one year. My choice 
is Number. . 
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.... If this child has already been “adopted,” 
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Gifts of any amount are welcome. All gifts and sponsorings 
are income tax deductible. 


God's help | will send $8.00 a month to your office. Please 
let me have my child's name, picture, address and story. 
I understand | may continue as long as | wish. Enclosed 


is support for [] first month, [] one year. SEND FULL 
PARTICULARS. 


| | cannot “adopt” a child but want to help by giving $. 


Please send me further information. 


«« sete. 


The Everett Swanson Evangelistic Association, Inc. 

AN INTERDENOMINATIONAL NON-PROFIT CORPORATION 

Dept. HE-4, 4848 No. Leonard Dr., Chicago 31, Ill. 
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Introductory Comment 

Recently, I was a patient in a 
Roman Catholic hospital. My experi- 
ence there left an indelible impres- 
sion upon me and it is of my reaction 
that I wish to write. I have only 
appreciation for the efficient and kind 
care given me while there. But I left 
the hospital heavy-hearted, sadly 
depressed by the tragedy of spiritual 
blindness and futile endeavor I saw 
so clearly demonstrated during my 
Stay. ; . 

Perhaps Coincidence 

The young lady at the receiving 
desk filled out my questionnaire. 
“What is your religious faith?” This 
was the last question put to me. In 
reply, I simply stated that I was a 
Christian. Thinking I referred to a 
denominatién and no doubt desiring 
to save timé.and space, the efficient 
clerk abbreviated. After my name 
she wrote the single word “Christ.” 
This particular part of the record was 
then cut out of the sheet and with 
my room number added, this small 
strip was slipped into a clear plastic 
band. This was my _ identification 
bracelet which was then permanently 
secured around my wrist. 

As I glanced at it, I felt a serene 
satisfaction. Unwittingly, the young 
lady had most fittingly expressed my 
personal faith in the Lord Jesus 
Christ and the power of His saving 
grace. 

A small booklet was then given to 
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Reema Catholic Hospital 


by Mrs. Helen P. Brown 


me and I was shown to my assigned 
room. That evening, I read through 
the little booklet. It contained routine 
information regarding the hospital. 
On the back cover was printed the 
following: 


My Daily Prayer 


| believe in one God. | believe 
that God rewards the good and 
punishes the wicked. 
| believe that in God there are 
three Divine Persons—God the 
Father, God the Son, and God 
the Holy Ghost. 
| believe that God the Son be- 
came Man, without ceasing to 
be God. | believe that He is my 
Lord and Savior Jesus Christ, the 
. Redeemer of the human race, 
Who died on the Cross for the 
salvation of all men, Who died 
also for me. 
| belicve in God's authority, 
everything that He has taught 
and revealed. 
O my God give me strong faith. 
O my God help me to believe 
with a lively faith. 
O my God, relying on Thy al- 
mighty power and infinite mercy 
and promises, | sincerely hope 
to be saved. Help me to do all 
that is necessary for my salva- 
tion. 
| have committed many sins in 
my life, but now | turn from 
them, and hate them. | am sorry, 
truly sorry for all of them be- 
cause | have offended Thee, my 
God who art all-good, all-perfect, 
all-holy, all-merciful—my _ kind 
and loving Father. 
| love Thee, O my God, with all 
my heart. Forgive me, | implore 
Thee, for having offended Thee. 
| promise, O God that with Thy 


help | will never offend Thee 


again. 


MY GOD HAVE MERCY ON ME. 


Musing upon this combination of 
doctrinal statement and petition, my 
hand touched my _ identification 
bracelet. Comparing its simple mes- 
sage with the words of the booklet, 
I fell asleep. 


Recognition and Consideration 


Illness prevented awareness of my 
surroundings for several days. Then 
one evening, I was conscious of a 
voice coming over the public address 
system. It was the voice of a nun. 
In monotone she was mournfully re- 
peating the words of the patterned 
prayer of the booklet. This was im- 
mediately followed by the recitation 
of the Scripture passage of Matthew 
6:9-13. By contrast, this latter was 
spoken so rapidly that had one not 
been familiar with the words, it 
surely would have been unintelligible 
jargon. | began to meditate upon 
what I was later to hear each day as 
the evening ritual. 

The omission of any word of 
thanksgiving was startling. Rejoicing 
in Christ was altogether lacking. 
There was only the tone of bitter 
despair so common to beliefs asso- 
ciated with pagan doctrines. They 
called Him Savior but He did not 
save. 

In contrast, the words of Paul in 
2 Timothy 1:12 came to me, “I 
know whom I have believed and am 
persuaded that He is able to keep 
that which I have committed unto 
Him against that day.” Pfaise and 
thanksgiving welled up in my heart 
for the surety of my personal salva- 
tion and for all that Christ meant 
now. Through the Scriptures, I had 
come to know a Savior who in reality 
saves. 


CHRISTIAN HERITAGE 


Appraisal 

Hearing the prayer daily, I soon 
became familiar with the lines. In 
the light of God’s Word, I began to 
evaluate them. “I believe in one 
God.” Without question I could agree 
with this, though I questioned Rome’s 
acceptance of this fact. The statues 
in the hall with their tokens of de- 
votion before them, made it some- 
what difficult to distinguish between 
one God and many. 

I pondered as | considered the 
next statement. As a child I had 
heard something of this same idea 
from Protestant teachings and the 
memory of the discouragement I ex- 
perienced then was still with me. At 
that time, I realized that in the eyes 
of God, I could not be called good 
and as that left only punishment for 
me, the thought was most terrifying. 
I well remembered the great relief I 
felt when later, I learned from God’s 
Word that though all have sinned 
and come short of the glory of God 
(Romans 3:23), God has put upon 
the Lord Jesus Christ the iniquity 
of us all; that there is therefore now 
no condemnation to those who are 
in Christ Jesus (Romans 8:1). To 
know that He made Him to be sin 
for us who knew no sin that we might 
be made the righteousness of God in 
Him (II Corinthians 5:21), and that 
God was in Christ reconciling the 
world unto Himself, not imputing 
their trespasses unto them (II Corin- 
thians 5:19) was “good news” in- 
deed. One could appreciate some- 
thing of what David felt when he 
spoke of the joys of salvation. 

Though the wages of sin be death, 
the gift of God is eternal life through 
Jesus Christ our Lord (Romans 6: 
23). Rome’s self-salvation (works) 
Paul declares to be the very opposite 
of grace (Romans 11:6). Like light 
and darkness, one displaces the 
other (Ephesians 2:8-10). No, the 
statement would have to be rejected. 
It was founded upon human logic 
perhaps but not divine revelation. 


Completeness Assured 

The next two paragraphs belonged 
together. They presented no diffi- 
culty. While the words were those of 
the church theologians, I recognized 
the fact that God has revealed Him- 
self in the Bible in this three-fold 
aspect. In the Old Testament Scrip- 
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tures, He clearly sets forth Himself 
as the Father. The record of the four 
Gospels reveals Him in the person 
of the Son, while in the Acts period, 
God manifested Himself in the per- 
son of the Holy Spirit. In Christ one 
can find God in His fullness (Colos- 
sians 2:9). The divine redemptive 
provision for needy man is complete. 
All has been supplied in Christ and 
man needs only to accept it in his 
heart (Ephesians 1:7). 


Needed Emphasis 


It was significant that the doc- 
trinal statement made no mention of 
the resurrection. This, in spite of the 
fact that it is the resurrection which 
the Scriptures stress as the final 
triumphal act of Christ’s redemptive 
work. He who was rich for our sakes 
became poor in order that we might 
be made rich. But the victory over 
death and Satan was made complete 
by the resurrection of our Lord. The 
resurrection of Christ is God’s surety 
to man that his salvation has been 
secured by grace (Hebrews 2:14; 
II Corinthians 8:9). It is of His 


* resurrection life that the believer is 


partaker. 


Cunning Concealment 

The closing portion of the doc- 
trinal section of this prayer is most 
cleverly worded. “I believe on God’s 
authority, everything that He has 
taught and revealed.” At first glance 
it might seem to be an unwavering 
endorsement of the Bible as God’s 
written Word. Surely no objection 
could be raised here. This statement 
is not, however, meant to be an un- 
qualified sanction of the Scriptures. 
The Roman Church claims to be 
God’s authority. Therefore, the posi- 
tion that is taken is that only the 
Church can rightly teach and reveal 
the meaning of the Scriptures. Church 
tradition is accepted as equal if not 
superior inspiration to that of the 
written Word of God. One must 
come to Christ through the Church. 
This type of brainwashing acts as a 
safeguard to keep her followers 
bound to the Church. As in all dic- 
tatorships, conformity is essential. 
But truth is never furthered in such 
an atmosphere. 


Resultant Futility 


We are told that faith cometh by 
hearing and hearing by the Word of 


God (Romans 10:17). With no soil 
in which to grow, it is not surprising 
that the Roman Catholic finds faith 
a most elusive thing. The birth and 
growth of faith in one’s life is in 
direct ratio to the consideration given 
to God’s Word. This spiritual law 
is fundamental and unchangeable. 

In keeping with her teachings re- 
garding faith, the Church of Rome 
offers its masses, penances, and simi- 
lar practices as conducive to faith. 
These acts may tend to feed super- 
stition but they produce no real 
spiritual fruits. Otherwise, why the 
reiterated plea? 

Paul stated that he was confident 
that He who had begun a good work 
in his converts would complete the 
work (Philippians 1:6). The keeping 
power and spiritual growth stimulant 
in the life of one in Christ is as much 
a work of the power of God as is 
one’s standing in grace. This fact is 
too often overlooked among Christian 
groups. They lapse back to Rome. 
They are much like the Galatians, 
whom Paul called foolish because 
after learning of the provisions for 
their salvation in Christ, they turned 
back to the fleshly things of men for 
their pattern of walk (Galatians 3: 
1-4). 


Love and Forgiveness 


The Scriptures show that a heart- 
felt love of God springs from grati- 
tude (John 7:47). One is unable to 
love in this sense when one is blind 
to what has been secured for him. 
In all of Paul’s writings we find the 
greeting of grace and peace. Peace 
results from the acceptance of God’s 
gift of grace. All is of Christ and 
through Christ. It is not surprising 
that the heart unaware of these won- 
ders continues to cry out, “Have 
mercy.” There is no valid cause for 
thanksgiving or rejoicing when there 
is no present assurance and one is 
only hoping to be saved. But Paul 
tells us to offer prayer with thanks- 
giving (Philippians 4:6, 7). 

I came home still wearing the little 
identification bracelet. The unending 
prayer was still in my ears. I looked 
at my identification bracelet for the 
last time, cutting it from my wrist. 
Reading its testimony, | murmured 
fervently, “Thanks be to God for 
His unspeakable (indescribable) gift” 
(II Corinthians 9:15). 














WASHINGTON, D. C:: 


PROPAGANDA 


’ 


Most European cathedral pulpits have ornate struc- 
tural covers over the rostrum to give distinctiveness to 
a speaker’s voice. These sounding boards catch the 
human voice much like the belly of a bass violin picks up 
the vibrations of the strings and echoes them out across 
the concert hall. Washington priests have discovered 
President Kennedy’s attendance at Mass lends distinc- 
tiveness to their voices. We may expect, therefore, that 
whenever he or his top officials attend the Mass, the 
occasion will become a sounding board for Roman 
Catholic propaganda. 


Sunday, February 5, was such an occasion. President 
and Mrs. Kennedy heard the Rev. Martin J. Casey 
declare, the Pope is infallible only in matters of faith 
and morals. “It would be ridiculous,” he said, “‘to think 
that the Pope could not make a mistake,” or “that the 
Pope cannot sin.” Indeed, he sought to point a very 
human picture of the Pope by confessing: “Some of 
the popes have made grave mistakes and have commit- 
ted sins.” Yet, he insisted, the Pope is infallible “when 
he defines .a doctrine of faith or morals to be held by 
the whole Church.” 


But why did Rev. Casey feel a sermon on the falli- 
bilities of an infallible pope is a matter of such grave 
concern in 1961? The answer was clearly stated in his 
own words: “because many non-Catholics find it hard 
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to believe the doctrine of infallibility.” His sermon was 
prepared for non-Catholic consumption via the news 
releases guaranteed by the presence of the President 
and his wife. 


As far back as November of last year “The Sign,” a 
Roman Catholic magazine, said in its lead editorial: 
“We think the religious issue should not be set aside 
after the election but rather, out of love for truth and 
mutual understanding, continue to be aired.” The truth 
of the matter is that as a result of the political cam- 
paign, the American Roman Catholic hierarchy was 
subjected to one of the most critical examinations in 
its history, and her leaders know many serious defects 
in its doctrine and practice were exposed to public 
view. Of course, they cry out against “distortions” and 


“false images” of their Church as represented by non- 
Catholics, but the fact remains that they have only a 
four-year grace period in which to prepare for another 
critical review of the role of the Roman Catholic 
Church in American life. 


There are good reasons for predicting that many 
Roman Catholic people will show more zeal for true 
Americanism than they will for their professed Catholi- 
cism, therefore, the hierarchy must keep the religious 
issue before their own people particularly, and before 
the whole nation generally. They have a desperate need 
for well placed sounding boards. 


One of the most volatile and hard fought issues is 
bound to be the question of Federal aid to education. 
As soon as the President’s task force on education 
made its report on Federal aid, Cardinal Spellman 
screamed about discrimination against parochial school 
children. Thus he not only squarely challenged the ad- 
ministration on a matter which was made abundantly 
clear before the President’s election, but he used the 
occasion as a sounding board for Roman Catholic 
propaganda. The whole nation was alerted to the open 
fight against our Constitutional restrictions of public 
funds for sectarian purposes. We may look for much 
of the same kind of propaganda diplomacy in the next 
four years. 


CHRISTIAN HERITAGE 





VATICAN CITY: 


The entire corps of diplomats as- 
signed to the Vatican recently staged 
a birthday celebration for Domenico 
Cardinal Tardini, the Vatican Secre- 
tary of State. They heard the Car- 
dinal say: “You yourselves are daily 
witnesses of the fact that Vatican 
diplomacy, which some people im- 
agine to be so fertile in mysterious, 
tortuous, and dreadful maneuvers, 
actually strives honestly towards one 
simple and constantly pursued aim 
—the triumph of those moral and 
spiritual values for the tranquility, 
freedom, and peace of all nations.” 
Then, after receiving the special 
tribute of the envoys from Ambassa- 
dor Kripp of Austria, he declared: 
“We all consider as one of our 
principal duties the honor of receiv- 
ing, listening to, and satisfying in the 
best possible way the highly distin- 
guished representatives of many 
nations that desire cordial relations 
with the Holy See. In fact, your 
presence at the Vatican is for us a 
permanent tribute to all that is no- 
blest and highest in the world: the 
moral, spiritual, and religious values 
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of which the Supreme Pontiff is 
recognized universally as being the 
highest qualified custodian.” 

Here is Roman Catholic diplomacy 
at its highest level and in clearest 
detail. The Secretary of State, before 
a full complement of foreign states- 
men, accused “some people” of hold- 
ing wild imaginations about “the 
mysterious, tortuous, and dreadful 
maneuvers” of the papal Church. 
Thus, through the good offices of 
these ambassadorial representatives, 
he would whitewash the blood stained 
record of the Spanish Inquisition and 
the more recent wave of persecution 
directed against Protestants in Latin 
America. 

Furthermore, the Cardinal declared 
a first principle of papal diplomacy 
is that the Pope alone is custodian 
of the moral, spiritual and ecclesiasti- 
cal life of all nations. Representation, 
therefore, in the Vatican diplomatic 
corps is tacit admission that the Pope 
exercises, by divine right, supreme 
authority over the whole community 
of nations. This, the Secretary of 
State, knows full well is not “uni- 


versally recognized,” but is violently 
rejected by all Protestant Christians. 

Opposition to Vatican diplomacy 
is not restricted to non-Catholic cir- 
cles, however. Among both Roman 
Catholic priests and laity are many 
trouble makers for pontifical authori- 
ties. This has been true of the French 
worker priests for a long time, and 
reports from Spain continue to reflect 
a growing opposition to the inflexi- 
bility of Church doctrine there. A 
new modernism plagues the Roman 
Church: the liberal ideology which 
clamors for the freedom of conscience 
in the realm of moral theology, for 
example. Even more pronounced is 
the wave of anticlericalism sweeping 
nearly every country of Latin Ameri- 
ca. To avoid unfavorable publicity 
about its own troubles in this area 
the Vatican places the whole blame 
for the expulsion of bishops and 
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priests from the country upon the 
work of communists. But the truth 
cannot be hidden behind such a 
diplomatic smoke screen. 

In Ecuador, for example, the Arch- 
bishop congratulated President Ibarra 
upon his inauguration and received 
the following reply which must have 
pleased the prelate tremendously: “In 
the gloomy chaos of passions and 
cupidity which envelops a_ world 
crisis, it is consoling to recall that 
there is a very high and universal 
entity, the Church, which is respon- 
sible for enunciating the norms of 
justice and goodness, over and above 
all sects and parties.” 

Despite this telegram, ostensibly 
favoring the Vatican, the President 
more truly represented his personal 
convictions when he said in his in- 
augural address: “Secularism is the 
quintessence of civilization and cul- 
ture.” He appointed only one prac- 
ticing Catholic to his cabinet and 
anticlericalism and secularism grow 
increasingly vocal despite the fact 
that 95% of the population is Roman 
Catholic. 
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INCOMPETENCE 


IN LATIN AMERICA 


The fact that the Roman Catholic 
Church is “losing out” in Latin Amer- 
ica is causing grave concern to the 
Pope and the hierarchy of that an- 
cient institution. United Press Inter- 
national dispatches from Rome dated 
August 3, 1960 say that Pope John 
XXIII, like his predecessor, is grave- 
ly concerned. He now proposes to 
recruit an “army of laymen and 
women” in the United States and 
Europe under the name, “Papal Vol- 
unteers for Latin America,” to work 
with the local bishops and to over- 
come the grave “dangers to the 
Church in Latin America” which he 
enumerates as “communist infiltra- 
tion, lack of sufficient priests, pover- 
ty, stagnation in some regions, and 
excessive development in others.” 
Some Catholic papers have added 
“Protestant proselytizing.” 

His predecessor, Pius XII, in a 
letter to a meeting of cardinals and 
bishops in Rio de Janeiro in July 
1955 wrote: “The weapons of the 
crafty enemies of the (Roman Cath- 
olic Church are insidious masonry, 
Protestant clericalism, superstition, 
and spiritism.” 

In the Los Angeles diocesan pa- 
per, Tidings, January 22, 1960, Ro- 
man Catholic Bishop Robert Dwyer 
of Reno wrote: “The over-riding 
question is, of course; whether Latin 
America will preserve her (Roman 
Catholic) faith during the sudden 
agony of transition (to modern 
ways). Some indications are undoubt- 
edly depressing, and it is understand- 
able that the Holy See should be 
gravely concerned by reports of suc- 
cessful evangelical propagandizing 
(italics ours) and Communist infiltra- 
tion.” 
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by B. E. Long 


Fr. John Considine of the Catholic 
order of Maryknoll Missioners in his 
recent book, New Horizons in Latin 
America devotes considerable space 
to what he calls the “Rise of Protes- 
tantism in Latin America.” He says: 
“Recent surveys of this intensified 
(Protestant) effort indicate that so 
far as the body of followers is con- 
cerned (in) Latin America, they have 
doubled, tripled, and in some cases 
quadrupled in the past twenty years.” 

Just recently Father Roger E. 
Vekemans, S. J. Director of the 
School of Sociology of the Pontifical 
University of Chile, in an interview 
published in the Catholic Weekly, 
Ave Maria is quoted as_ saying: 
“Since Hispanic Catholicism doesn’t 
seem able to make the Continent 
suitable for normal human life, and 
since, despite the papal encyclicals, 
the social situation in Latin America 
is one of the worst in the world, it is 
quite obvious that the people of Latin 
America look for other solutions.” 
The remedies usually proposed by 
those concerned with the future of 
the Catholic Church in Latin Amer- 
ica are “more and better priests” and 
“deeper interest by devout laymen 
and laywomen in the welfare of their 
less fortunate neighbors.” Although 
the Roman Catholic Church has had 
four hundred years of dominance 
over these lands, it usually concludes, 
“but we haven’t enough priests.” 


However, in the country regarded 
by many as the “most Catholic” 
country of them all, the defense of 
Spanish Roman Catholicism has tak- 
en the form of “legal restrictions” 
and violence against Protestant dur- 
ing two successive Catholic supported 
dictatorships. There, at least, 116 





Ruins of Rose window, 

Central Baptist Church of Bogoté, 
stoned by crowd of Catholics led 
by Father Florencio Alvarez, S.J., 
December 1951. 


Protestants have been killed for their 
faith. More than 100 Protestant 
churches have been closed. At least 
66 of these were destroyed. About 
200 Protestant schools have been 
closed in a country where scarcely 
half of the 7 to 14-year-old children 
are in school, and where illiteracy is 
increasing because school facilities 
are increasing more slowly than the 
child population. Besides this, an un- 
counted number of Protestant fami- 
lies (probably well into the thou- 
sands) have been forced to abandon 
their farms and village homes, often 
losing all their possessions, to begin 
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life over again in sparsely settled 
areas where there are no priests, or 
else have fled to the relative safety of 
the cities, there to join the already 
oversupply of unskilled labor. For- 
eign Protestant missionaries had been 
working in Colombia for about 92 
years with considerable success and 
no serious or violent opposition when, 
suddenly, late in 1948 the killing of 
Protestants began. 

This article is an attempt, by one 
who has spent the past thirty years in 
Colombia working as a chemical en- 
gineer, to explain why and how a 
small group of Catholic priests, their 
bishops and political allies, and a 
very few fanatical followers have been 
able to bring this disgrace on their 
country and then have attempted, 
with considerable success, to conceal 
it from the public in Colombia and 
the outside world. 


The First Spaniards 


In America 


It is necessary first to understand 
something of Spanish Catholicism and 
the kind of people who first came 
from Spain to America. Shortly be- 
fore Columbus sailed for America the 
armies of two small kingdoms in the 
north of the Iberian Peninsula Ara- 
gon and Castile, succeeded in driving 
out the last of their Mohammedan 
overlords, originally from North Afri- 
ca, who had ruled nominally Catho- 
lic Spain for about 800 years. Out of 
gratitude for this, Pope Alexander VI 
(1492-1503) gave the kings of Spain 
the right to name all the bishops of 
that country, and this right was ex- 
tended to the newly discovered lands 
of America. Thus, instead of being 
ruled by the pope, the Catholic 
Church in America was ruled by the 
Spanish king, through his colonial 
office called the “Council of the In- 
dies” and became part of that colonial 
government. Thus, the Church got 
the blame for part of the brutal rob- 
bing, enslavement, and partial exter- 
mination of the original Spanish col- 
onists during the 300 years of Span- 
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ish colonial in what is now Latin 
America. 

There was a very great difference 
between the Catholic Spanish colo- 
nists, and the Protestant British, Ger- 
man, and Scandanavian colonists who 
came to what is now the eastern sea- 
board of the United States. The Span- 
iards were mostly men who had spent 
years of service in the armies fighting 
against the Mohammedans. They 
came with the hope of acquiring a 
large amount of gold, by robbing the 
native of the accumulations of gener- 
ations and then returning to Spain to 
live in luxury and idleness. Of course, 
very few of them ever got back to 
Spain. Most of them married native 
women, many of them polygamous, 


government were driven from con- 
tinental America. 

The Protestant Reformation of the 
sixteenth century did not survive in 
Spain and never reached Spanish 
America. The war of liberation from 
Spain was very much influenced by 
the French revolution which had oc- 
curred only a few years before and 
was essentially anti-clerical. Thus the 
demand to keep the Catholic Church 
out of the newly formed South Amer- 
ican Republican governments did not 
come from oppressed Protestants, but 
from people who were nominally 
Roman Catholics but who realized 
the great harm that had been done in 
colonial times by allowing the Roman 
Church to dominate. They were de- 


e "Since Hispanic Catholicism doesn't seem able to make the 
Continent suitable for normal human life, and since, despite the 
papal encyclicals, the social situation in Latin America is one of the 


worst in the world, it is quite obvious that the people of Latin 
America look for other solutions." 


and rapidly produced a mixed race. 
On the other hand, the people from 
Britain and northern Europe were 
mostly young men and women, nearly 
all Protestants, escaping from reli- 
gious restrictions. They came to make 
permanent homes in America. Very 
few of these young men married the 
native women, so that there was very 
little mixing with the primitive people 
and there was scarcely any mixed 
race formed. 

It was chiefly the Spanish discrim- 
ination against the mixed race in 
Latin America that brought about the 
revolt against the Spanish colonial 
government. Only those born in Spain 
could hold a government office. After 
more than 300 years only about 50% 
of the priests were born in Latin 
America, and, of these, very few ever 
became bishops or archbishops. Most 
of them continued in the lowest ranks 
of the clergy. These and many other 
abuses led to the revolt against Spain 
which began in 1810 and in 1825 
the last of the Spanish troops and 
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termined that this would not happen 
again in the new governments. 

In the fighting against Spain in the 
area that is now Venezuela and Co- 
lombia there were a _ considerable 
number of Scotch Volunteers, prob- 
ably all Presbyterian. When the Span- 
iards had been driven out, some of 
these young Protestants remained. 
Their industry, intelligence, and high 
morality so impressed some of the 
anticlerical Colombian leaders, that 
the second President of Colombia, 
General Sandater, invited them to 
send for some missionaries of their 
faith. Representatives of the British 
Bible Society came and after a time 
moved on. A Spanish ex-monk turned 
Protestant came ashore from a sink- 
ing sailing ship on the north coast 
and established the first Protestant 
school and congregation. Finally, in 
1856, in compliance with the long ex- 
pressed desire of the government to 
its little band of Protestant colonists, 
Rev. Henry B. Pratt, a Presbyterian 
from the United States. arrived in 
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Colombia and began his work. Soon 
other missionaries from the United 
States and Britain followed and small 
churches were established in the cities 
and larger towns with no serious op- 
position. The appalling need for more 
and better education for the masses 
was quickly apparent to the mission- 
aries, and schools were established in 
several cities under the name “Cole- 
gio Americano.” Because _ these 
schools had excellent teachers of 
English, the children of many well- 
to-do nominal Catholics attended 
them, despite occasional threats by 
the bishops to excommunicate both 
parents and children. 


Some of the early missionaries 
settled in the smaller towns and be- 
gan village and rural evangelization. 
They travelled on horseback over the 
mountain trails, usually two together, 
with an additional animal carrying 
their baggage and Bibles for sale. 
They talked to the people along the 
trails and preached in the village 
markets. When opportunity was giv- 
en, they rented a vacant storeroom 
in a village, set up their housekeeping 
equipment, made a display of Bibles 
for sale, and preached from the door 
step. 

The expulsion of the Spaniards and 
the setting up of the new Republic 
did not bring peace—far from it. 
During the ensuing years of political 
strife the people quickly separated in- 
to two political parties, Conservatives 
and Liberals. The Conservatives 
sought the support of the Catholic 
priests and the hierarchy and accept- 
ed a considerable amount of domina- 
tion from them. The Liberals, con- 
scious of the great harm that had 
been done in colonial times by the 
Church being a part of the govern- 
ment, were determined to avoid this 
and strove to keep the Church out 
of the government and politics. This 
went so far as to lead to the expul- 
sion of some native born priests and 


foreign heads of some of the religious 
orders and confiscation of some of 
their property. 

Because of political strife between 
the parties, the villages had been seg- 
regated quite completely according to 
politics by the time Protestant work 
had begun. One village would be en- 
tirely Conservative and the next one 
almost all Liberal, with a few very 
poor people living between the vil- 
lages taking little interest in either 
party and living in constant fear of 
political or bandit raids. The travel- 
ling missionaries often received a 
warm welcome and a respectful hear- 
ing in the Liberal villages, and here 
the priests could only warn the faith- 
ful to keep away from these wicked 
and degenerate heretics. This often 
had the opposite effect than the one 
desired and still more people came 
to hear the missionaries, while in the 
Conservative villages the priest was 
often obeyed and people had little 
contact with the missionaries, so the 
travelers soon moved on to more 
favorable places. These devout men 
soon were able to start small congre- 
gations in some of the Liberal vil- 
lages. They also established schools 
for the children of their converts, 
often in places where there were no 
schools. Soon the missionaries began 
to select some of the most devout 
and capable of their younger converts 
to educate them as local pastors and 
school teachers. Often a young pas- 
tor and his wife were assigned to a 
village church and school and were 
expected to visit and hold services 
with small Protestant groups in other 
villages as well. Thus Protestant 
schools and churches gradually grew 
in the cities and towns and in small 
villages and rural areas as well. 

All this Protestant progress, of 
course, enraged the priests. Books 
and articles against the Protestants 
began to appear along with violently 
anti-Protestant sermons. The most 





COMING NEXT MONTH: 
Subsidized Liberty 


Clerical Intrigue in Colombia 
Boys Town U.S. A. 





20 


rapid Protestant growth occurred be- 
tween the years 1930 and 1946 when 
the Liberal Party was in control of 
the government. Violence against 
Protestants was not tolerated even 
when promoted by a priest. During 
this Liberal regime changes in the 
Constitution deprived the Catholic 
Church of its special privileges and 
placed all religions on the same foot- 
ing before the law, Catholic schools 
had to submit to Government inspec- 
tion as all the others. This change in 
the Constitution also provided that 
any agreement between the govern- 
ment and the Vatican must be sub- 
mitted to Congress and approved by 
it before it could become binding. 


The Beginning of 
Anti-Protestant Violence 


Late in 1948 matters changed for 
the worse, and serious anti-Protestant 
violence spread rapidly through many 
country districts, bringing death, suf- 
fering, expulsion, and property loss 
to inoffensive Protestants. The most 
serious violence occurred in isolated 
villages and the surrounding country. 
The cities are of mixed Liberal and 
Conservative population, not easily 
aroused to violence by the priests. It 
is also quite certain that a small 
minority of the Catholic bishops and 
some of the better educated priests 
are opposed to the use of violence 
against the Protestants. In the cities 
no one was killed although some were 
beaten and stoned, and there was 
considerable damage to Protestant 
churches. Two priests were involved 
in the kidnapping of children who 
had been baptized Catholic in infancy 
and whose parents had later become 
Protestants, under the ancient theory 
that the Church has the right to take 
the children of apostates and bring 
them up as good Catholics. However, 
the story got out and world indigna- 
tion soon forced their return to their 
parents. 
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STOP SMOKING! 
BANISH THE CRAVING FOR TOBACCO! 


The aoatly a et method explained in “THE 
SMOKING HABIT” by Wodehouse will enable 
you to quickly and positively rid yourself of the 
Tobacco Habit. Read this book through. You'll 
enjoy it, and if you don't give up smoking, you 
get your money back and no questions asked. 
Postpaid only $1.00. 
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CHRISTIAN HERITAGE 


In an atmosphere of Christian belief, all 
phases of education take on depth and 
clarity. At Shelton College, the liberal arts 
are emphasized in the context of the Word 
of God. Dedicated faculty apply the truth 
of Scripture in all areas of educational 
experience. The result is young men and 
women sure in their faith, intellectually 
able to meet challenges of modern life 
in both secular and religious endeavor. 


For 1961-62, Shelton College is making 
available special scholarships intended to 
stimulate participation in Christian edu- 
cation in the liberal arts. At Shelton you 
will find 16 major fields from which to 
choose; broad opportunities for spiritual, 
mental, and physical development; and all 
the color and variety of traditional col- 
lege life. 


Shelton College is fully accredited by the 
New Jersey State Board of Education. Its 
affiliation with the American and Interna- 
tional Councils of Christian Churches indi- 
cates its desire to maintain and promote 
historic Protestant Christianity. 


By returning the coupon below, you open 
the door to education with a plus—educa- 
tion honoring the Word of God. You may 
be one of a number of future students at 
Shelton receiving a special scholarship 
under the new program. But you must act 
before February 1, 1961. Scholarships are 
available on a first come basis. Mail the 
coupon ‘today and take the first step 
toward liberal arts education in the Chris- 
tian tradition. 


At Shelton College professor and student honor God’s Word 


Dr. Clyde J. Kennedy CH 126 
president 
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"WRITE TO CHRIST'S MISSION" 


Letters reach us from every corner of the world and from all sorts of people. Each 
one has his own peculiar problem and pleas for the same baSic spiritual help. This past 


month has been most unusual in this respect. A young seminarian wrote from a monastery 
in California, saying he would be arriving at a New York airport on the following day 
and that he was hoping to find the answer to his every spiritual need at Christ's Mission. 
(He is now studying in a Protestant seminary in Pennsylvania. ) 

Another letter came from Bolivia requesting information about a priest in Spain 
who wanted to come to South America as a mission worker. The very next day we read a note 
from our representatives in Madrid--giving us a full, though somewhat disappointing, 
report on this very priest. 

From Italy came another letter asking Christ's Mission to extend assistance to an 
Italian bishop who has been inquiring into Protestant doctrines for a solution to his 
philosophical difficulties. 

A business man from Central America asks if we have room in the Home for a young 
priest who has recently confessed Christ as His Savior at an evangelistic service of the 
local Presbyterian church. 

A letter from Paraguay asks if we can help them find a Roman Catholic priest who 
left his parish and came to New York City. (We found him near death as a result ofa 
self-imposed hunger strike against his Roman Catholic Bishop.) 

We earnestly covet the prayers and help of all our readers in behalf of these men, 


and thank God for the confident way our missionaries and pastors recommend the work of 
Christ's Mission to Roman Catholic priests. 


TIME TO EVANGELIZE 


Just as the presses began to turn out this issue of the Magazine, two manuscripts 
arrived in our editorial offices from foreign countries. One came from Spain with the 
request that Christ's Mission permit its name to appear on the first page as endorsing 
the book for evangelistic work throughout Spain. The second manuscript is to be 
published in Canada for evangelistic work among French-speaking Roman Catholic people 
there. Reports also reach us from Latin America that similar booklets on how to 
evangelize non-Protestant people are being freely circulated by evangelical 
pastors. Our information is perhaps too fragmentary at this time to make any reliable 
deduction from the appearance of these "How to Win Catholics" publications, but it is 
encouraging to notice the renewed interest in soul winning that they represent. The 
Roman Catholic press has made it very clear that this decade will see the most energetic 
evangelism ever undertaken by the Roman Church in modern times. Their goal is to win 


first the admiration and then the allegiance of Protestants and others to the Roman 
Catholic Church. 


TOP-LEVEL POLICIES 


A two day retreat in February greatly enlarged the vision of our trustees and 
encouraged them to take bold steps for the expansion of the Mission's program. With the 
forthcoming Vatican Ecumenical Council figuring more and more prominently in the news, 
plans are under way to make CHRISTIAN HERITAGE a leading source of authenticated, 
responsible reporting of events as they occur in Rome. This will mean that our editorial 
staff must be enlarged to meet the highest editorial standards and our circulation 
increased to no less than 100,000 by the end of '6l. 

Meantime, events closer to home in American churches demand we assume an 
increasing obligation to act as a reputable Protestant service agency supplying every 
possible assistance to our church leadership in the area of Protestant-Catholic 


relations. To this end, we confidently look to our loyal supporters for a sustaining 
interest in the expansion of all our work. 
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Archbishop of Colombia 
Concedes Persecution 


Archbishop Luis Concha Cordoba of Bogota, Co- 
lombia, publicly conceded this month that some of 
his priests have acted “unwisely.” The Roman Catholic 
Archbishop made the concession in London while en 
route to Rome, where he was one of four prelates to 
be elevated to the Sacred College of Cardinals. 

The new cardinal said that “Lutherans and Episco- 
palians in Colombia show no anti-Catholic bigotry and 
live on good terms with their Catholic neighbors.” He 
added, however, that “others, mainly Protestants ar- 
riving from the United States, have sometimes insulted 
the Catholic religion, especially the Blessed Virgin and 
the Holy Eucharist, and this has aroused popular in- 
dignation. This natural reaction among the people of 
a country almost wholly Catholic causes incidents 
which are difficult to check. He declared that there 
have even been cases of Roman Catholic priests “whose 
indignation has led them to act unwisely.” 

This is the first time that a Roman Catholic prelate 
has referred publicly to the persecution of Protestants 
in Colombia. In the past, the Roman Catholic hier- 
archy has persistently denied anti-Protestant incidents 
or has totally ignored them. 


—Christianity Today, January 30, 1961 


Protestant Mother Fights For Her Children 
Against Decision of Roman Catholic Judge 


In the Supreme Court of New York, in Brooklyn, 
Justice Charles J. Beckinella awarded three small boys 
to their father, because their mother, a staunch Protes- 
tant, refused, under oath, to raise them in accordance 
with the Roman Catholic faith. His decision is being 
appealed to the Appellate Division, where the case will 
be argued before five judges. 

Mrs. Ruth Begley and her husband, Hugh, have 
been married ten years. During that time, they have 
been in and out of Court and separated three times, 
because of his drinking and abusive conduct. She had 
him arrested for threatening her life with two large 
kitchen knives. A neighbor and police officers wit- 
nessed his conduct that night. 
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Because of her refusal to take him back, he brought 
action against her in the Supreme Court, in Brooklyn, 
and asked custody of the children. The wife, in answer 
to her husband’s complaint, had a counter-claim against 
him, and asked for a legal separation, because of his 
dangerous behavior. 

Justice Beckinella, a Roman Catholic, took four 
months to decide the case. His decision, in part, was— 

“Ordinarily, with children of the tender years as 
these, (they range from 1 to 4 years old) and where, 
as here, the mother is not charged with unfitness on 
moral or other grounds, she would be awarded their 
custody with a direction or mandate that she raise them 
in accordance with the Catholic faith. 

“But here the defendant (mother) is so uncompro- 
mising on the religious question that such a course 
would be ineffectual. Under oath she testified that 
under no circumstances would she bring the children 
up as Catholics, not even if the Court directed her to 
do so. Her lawyer in his brief, referring to this says, 
Mrs. Begley cannot be forced by government, courts 
or man to desist from upbringing her children in her 
faith. She has said, she will die rather than yield. . .” 

“Under the circumstances,” Judge Beckinella said, 
“The Court has no recourse except to award the chil- 
dren to the plaintiff (father) .. .” 

One of the best qualified members of the Bar in 
New York City has now been retained to represent 
Mrs. Begley. He is Morris Shapiro, who was an at- 
torney for Mayor La Guardia of New York City and 
has offices in the Empire State Building. Mr. Shapiro 
will appeal the case to the Appellate Division of the 
Supreme Court of the State of New York. He has al- 
ready won a temporary stay permitting Mrs. Begley to 
keep her children until the Appellate Division renders 
its decision. 

Protestants, of all denominations, are praying for 
legal justice in behalf of Mrs. Begley and her three 


sons. 


U.N. Text Guarantees 
Religious Freedom 


The U. N. General Assembly’s Third Committee has 
adopted unanimously a text which is intended to guar- 
antee religious freedom of thought, conscience, and 
religion. 

The text will constitute Article 18 of the proposed 
covenant or treaty on civil and political rights. These 
human rights pacts are designed to furnish legal force 
to the principles included in the Universal Declaration 
of Human Rights, adopted by the General Assembly 
in 1948. 

The recently adopted text states that everyone “shall 
have the right to freedom of thought, conscience and 
religion,” embracing the “right to have or adopt a re- 
ligion or belief of his choice.” Likewise guaranteed in 
the text is “freedom, either individually or in com- 
munity with others and in public or private, to manifest 
his religion or belief in worship, observance, practice, 
and teaching.” 

The text further declares that no one is to be sub- 
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jected to coercion that will impair this freedom. Na- 
tions which are parties to the covenant “undertake to 
have respect for the liberty of parents and, where 
applicable, legal guardians, to ensure the religious and 
moral education of their children in conformity with 
their convictions.” 
—The New York Herald-Tribune, 
January 30, 1961 


Pope Forms a New Hierarchy 


Recently Pope John XXIII has set up a Roman 
Catholic hierarchy in Indonesia, erecting six arch- 
dioceses and seventeen dioceses. 

The Indonesian Republic thus becomes the second 
Asian country whose increasing ecclesiastical maturity 
has prompted the Church of Rome to extend explicit 
recognition in little less than two months. Pope John 
created a hierarchy for Vietnam last November. 

The step means that the administrators of Church 
jurisdictions in mission territories are advanced to the 
rank of ordinary, with full powers of authority of a 
bishop over his diocese. 

L’Osservatore Romano, Vatican City daily, called 
the establishment of the Indonesian Hierarchy another 
proof of the Holy See’s esteem and consideration for 
the whole nation. 

—The Tablet, February 4, 1961 


Papal Nuncio Blesses 
American Embassy in Ecuador 


American missionaries in Quito, Ecuador, protested 
to the United States State Department the procedure of 
the recent inauguration of the new embassy there. Their 
protest came over an invitation to the papal nuncio, 
Monsignor Alfredo Bruniera, to bless the building. 

In their protest the missionaries suggested that “the 
traditional method for Americans would certainly indi- 
cate that if a Catholic priest were invited to bless a 
new embassy, that a Protestant should likewise be 
invited, and the two would participate.” They also 
pointed out that “it would have been much more logical 
to invite either an American priest or an Ecuadorian 
priest to participate in such a ceremony,” noting that 
there seemed to be no reason for having invited an 
Italian priest, who represents the Vatican—a political 
entity with which the United States does not have 
official diplomatic relations. 

United Evangelical Action, December, 1960 


Christian Action Party 
Envisions 1964 Election 


The Christian Action Party of Puerto Rico has re- 
solved to start gathering affidavits to get a place on the 
1964 ballot. 

The party supported by the island’s Roman Catholic 
Archbishop and Bishops announced this at the con- 
stituent assembly. 

One of the resolutions the assembly adopted was a 
charge against the government and secular press with 
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persecution of the Church. “There exists a state of 
persecution deliberately aimed against the Church and 
its Bishops,” the assembly declared. 

The C.A.P. alleged that this persecution is aimed at 
“discrediting the Church and trampling the rights of 
thousands of citizens to organize a political party within 
the law for the defense of Christian principles.” 

The legislature refused to seat one C.A.P. repre- 
sentative and one senator elected last November pend- 
ing its investigation into alleged fraud and coercion in 
the party’s effort to gather affidavits from 10 per cent 
of the eligible voters—a condition for a place on the 
Puerto Rican ballot. 

Our Sunday Visitor, February 5, 1961 


President Exempt from 
Kissing Rings of Bishops 
According to a Roman Catholic theologian, the Rev. 
Francis J. Connell, C.SS.R. (a member of the Redemp- 
torist Order of Priests), a Catholic president would not 
have to kneel to kiss the ring of a bishop or cardinal. 
He added that a simple handshake would be sufficient. 
Writing in the “American Ecclesiastical Review,” he 
said: “Since he (the President) represents all his fellow 
citizens, many of whom do not believe in giving any 
special reverence to Catholic prelates, the proper course 
of action for the President of the United States who 
happens to be a Catholic is to give the dignitaries of all 
religious groups the same form of greeting, a simple 
handshake.” 
NC 


Church-State Issue Revived 


The Jersey City Association for Separation of Church 
and State instituted its sixth and seventh court actions 
attacking Seton Hall University’s arrangement with 
Jersey City for operation of its medical school. 

The Association asked the New Jersey Supreme 
Court to reinstate two suits which had been dismissed 
in Superior Court. 

One is aimed at blocking a $465,000 city bond issue 
that would provide money for laboratory facilities at 
the Jersey City Medical Center, where the Catholic 
university leases space for its medical college. The suit 
claims the laboratory is being built expressly for Seton 
Hall’s benefit in violation of the Church-State separa- 
tion principle. 

The other suit attacks a city resolution of May 28, 
1958, which settled back rent claims made by the city 
against Seton Hall. The city received $250,000 as a 
result of lengthy negotiations with Seton Hall officials 
and expressed its satisfaction at the settlement. How- 
ever, the Jersey City association maintains the city got 
only about half of what was due to it and that the 
settlement is unfair to taxpayers. 

The association attorney in the suit attacking the 
bond issue, describes the Seton Hall brief as being 
“replete with scurrility and vituperation, totally un- 
professional, untrue and without basis in the record.” 

NC 
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Why The Trend To 


Protestantism ? 


by The Rev. J. Ellsworth ‘alas 


A man trained for the Jesuit 
priesthood contends that the Jesuits 
“have urged the Catholic Church in 
America to label every criticism of 
the Roman Catholic Church as 
‘bigotry.’ They pretend that anyone 
who would exhort Protestants to con- 
duct a campaign to convert Catholics 
—as Catholics spend millions through 
the Knights of Columbus Bureau of 
Information to convert Protestants— 
is trying to start a religious war.” 
Many Protestants, believing as they 
do in the principle of tolerance, are 
duped by this Jesuit strategy so that 
only one side of the story is ever 
heard. I am happy to hear the Ro- 
man Catholic side; indeed, I read 
two diocesan newspapers weekly in 
my attempt to do so. I hope the 
Roman Catholic is as willing to hear 
our position. 

But let us get at the task of bal- 
ancing the facts. Many Protestants 
feel that Roman Catholicism is cur- 
rently sweeping over America, mak- 
ing converts at a fantastic rate. | 
will acknowledge that Roman Ca- 
tholicism is gaining strength as a 
pressure group in society, politics, 
and business; but I do not believe 
that it is enjoying the same kind of 
numerical growth in America. To 
the contrary, the Roman position is 
losing ground in America and 
Europe—and her situation is going 
to get still worse, unless some revolu- 
tionary changes are made. 

The statistics which are issued an- 
nually do not necessarily show this, 
largely because of some differences 
in bookkeeping. In the first place, 
Roman figures include all baptized 
infants, while most Protestant groups 
count only those who have taken 
membership vows, which usually 
means people over 12 to 14 years of 
age. In light of the Catholic emphasis 
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on large families, this difference is 
a significant one. Furthermore, most 
Protestant groups reason that names 
should be removed from the member- 
ship figure if the persons are not 
actively involved in the life of the 
church or if contact has been lost 
through moving. Thus the Methodist 
Church removed from its rolls last 
year over a quarter of a million 
names! Catholicism does not take 
such action, partly because the ratio 
of priests to parishioners is usually 
so inadequate that accurate records 
cannot be kept, and partly because 
the Catholic Church never acknowl- 
edges that its members have irre- 
vocably left its ranks. As a result, 
when Protestant pastors receive Ro- 
man Catholics into their membership 
they know it is useless to write a 
parish priest for a letter of transfer 
or for a correction in his church 
records. 


THE GROWING EXODUS 


For some years the Roman Church 
did not admit that such losses exist- 
ed; more recently it has come to face 
the issue. South America, for exam- 
ple, is giving Rome particular con- 
cern. Father John Considine reveals 
in his documentary report to the 
Catholic Church that “the rapid 
penetration of South America by 
Protestant missionaries since World 
War II is producing amazing results 
for them.” According to his study, 
while the world growth of Protestant 
members, 1900-1950, has been six 
Protestant members in mission lands 
in 1950 for one in 1900, the rate in 
Latin America has been ten to one, 
“and it is still rising.” 

The situation in the United States 
is equally troublesome to the Cath- 
olic Church. A Jesuit priest doing 





research at Notre Dame University 
estimated that one-third of the Cath- 
olics in the United States “fall away.” 
“When the parish census is taken up 
in the parishes of our large cities,” 
the Lone Star Catholic reports, “the 
number of fallen-away Catholics is 
appallingly large.” Another priest has 
reported that 57%—more than half 
—of the Roman Catholic students at 
Princeton University “fall away.” 

Studies by several Protestant 
bodies underline the fact of Catholic 
exodus. In 1952 and again this year 
the Statistical Office of the Methodist 
Church made a study of conversions 
and losses between Catholicism and 
Methodism and found in each study 
that for every Methodist who became 
a Roman Catholic, about four Roman 
Catholics became Methodists.‘ In our 
own congregation, the figure the past 
several years has been about eight to 
one! At the great Central Methodist 
Church in Detroit, Dr. Henry Hitt 
Crane reports that two of his three 
associate ministers are converts from 
Catholicism. 

The exodus from the priesthood 
is even more startling. Reports from 
Rome suggest that 2,000 Italian 
priests have left the Catholic Church 
there, at the heart of the Church’s 
strength. Not long ago almost a third 
of the priests in Venezuela—250— 
broke from Rome under the leader- 
ship of young Father Luis Fernando 
Castillo Mendez and established their 
own independent Venezuelan Apos- 

‘Christianity Today, 10-28-57. 

*Green Bay Register, 11-14-58. 


3Lone Star Catholic, 7-27-58. 
*Tozgether, 9-58. 
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tolic Church. The Superintendent of 
Methodist churches in Poland (under 


whose leadership the Methodist 
church has become the leading Prot- 
estant denomination in Poland) is 
a former priest, Konstanty Najder.’ 
And in America, according to reliable 
estimates, at least 75 to 100 Roman 
Catholic priests leave their church 
every year. 

Why should there be such a trend 
from Roman Catholicism? It is per- 
haps the most efficiently organized 
body in the world, sacred or secular; 
its public relations program is start- 
ling in its effectiveness; it manages to 
keep its peccadilloes a secret, so that 
its linen is rarely washed in public 
(as is so regularly the case in Prot- 
estantism); it is disciplined enough 
to keep both its leadership and its 
members in strict line. Yet with all 
this the case, Catholicism continues 
to suffer losses. Why? 


THE ISSUE OF FREEDOM 


I think three reasons can be given. 
First, Protestantism is free. The prin- 
ciple of freedom has been growing 
constantly since the signing of the 
Magna Charta in 1215. Protestantism 
has played a major role in this de- 
velopment, particularly in America. 
In a free country and in a century of 
expanding freedom, it seems to me 
that Roman Catholicism is at a dis- 
advantage. 

In our twentieth century, the issue 
of freedom has come to a climax. 
Never in human history have the 
forces of democracy and totalitarian- 
ism been so bent upon winning their 
place as in our generation. During 
World War II the life and death 
alignment pitted Hitler and Mussolini 
against the Allies. (And we would 
do well to remember that the Vatican 
signed Concordats with Hitler and 
Mussolini.) At the present time, the 
struggle for freedom is being fought 
on two fronts: the long-time subject 
nations of the world are breaking 
free of the colonial powers, while the 
whole world watches the threat of 
Soviet Communism. 





“The Trek from Rome,” by Jeanne 
— Originally printed in World Out- 
ook. 

“The Trek from Rome.” 

"Time, 4-29-57. 

*Time, 7-7-58. 
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Thus, in our generation the issue 
of freedom is being pointed up as nev- 
er before—and I am convinced that 


the pointing up of the issue must- 


eventually mean victory for democ- 
racy. In that event, Roman Catholi- 
cism’s similarity to the dictatorship, as 
an authoritarian, totalitarian force, 
will become obvious to millions of 
thinking people. 

Many Catholics are already raising 
questions. In Chicago television out- 
let WGN planned to show the film, 
Martin Luther, a movie notable for 
its scholarly fairness in showing both 
the strengths and weaknesses of 
Luther. After pressure from the Ro- 
man Catholic hierarchy, however, 
WGN announced that the film would 
not be shown. It is not surprising that 
the station was flooded with letters, 
telegrams and telephone calls from 
Protestants and Jews—but it is tre- 
mendously significant that hundreds 
of Roman Catholic laymen joined in 
the reaction. Any Roman Catholic 
layman who takes seriously the prin- 
ciples of the America in which he 
has been raised cannot help but be 
troubled by such un-American con- 
duct. The American Catholic who 
believes in freedom believes in free- 
dom for Protestants, too. 

A second example of the move 
toward freedom within Catholicism 
comes from a study by Jesuit Pro- 
fessor Joseph H. Fichter, visiting pro- 
fessor of sociology at Notre Dame. 
He pointed out recently that the in- 
creasing number of Roman Catholic 
women who have been to college 
poses a problem to the parish priest. 
Having tasted the excitement of edu- 
cation and progress, the college 
woman desires to gain status; but the 
Catholic Church is no help here, 
Father Fichter points out, for “it is 
the clergy who have the positions of 
prestige.”’ Furthermore, Father Fich- 
ter notes, “The educated laity are 
not nearly so humble, nor so pliable, 
in relation to the parish priests as are 
the non-college people.” I would sug- 
gest that this would be particularly 
true of the Catholic youth who at- 
tend non-Catholic colleges, where the 
emphasis on freedom of thought and 
inquiry is so great. In such an atmos- 
phere of freedom, authoritarianism 
begins to lose its hold; no wonder 
they are “not nearly so pliable.” 

But this mood of freedom is no 





longer the exclusive property of a 
few nations; the seed of freedom is 
being sown around the world, until 
freedom has become the prevailing 
mood of the twentieth century. As a 
result, even in a South American 
country such as Peru the Catholic 
Church is feeling the freedom impact. 
Recently when President Prado re- 
ceived a Catholic annulment of his 
forty-year marriage (with several 
grown children) in order to marry a 
Lima socialite, Peruvian women 
bought an advertisement in a Lima 
paper and 5,000 women of Peru 
gathered to demonstrate against the 
Sacred Roman decision.’ In_ this 
twentieth century rise toward free- 
dom, authoritarian decisions from a 
medieval institution will no longer 
be blindly accepted. Roman Catholi- 
cism will have to face the mood of 
freedom, or suffer continuing exodus. 


THE AGE OF LEARNING 


A second reason, in my opinion, 
for the trend toward Protestantism is 
because Protestantism is intellectu- 
ally modern. I have hinted at Ca- 
tholicism’s problem at this point 
when pointing out the falling away 
from Rome in such an institution of 
learning as Princeton, and in quoting 
Father Fichter’s conclusions regard- 
ing the  college-trained Catholic 
woman. But let me speak specifically 
to this point. 

As surely as this century is one of 
expanding freedom, it is a century of 
learning. In America, ever-increasing 
numbers of young people are gradu- 
ating from high school and college; 
indeed, more young people now 
graduate from college than completed 
high school at the turn of the century. 
More than that, adult education has 
become a phenomenal movement in 
our time, with millions of men and 
women enrolling every year in city, 
state, ‘Y’ and college courses. And 
around the world, people are learning 
to read, millions of them through 
such inspired missionary guidance as 
that of Dr. Frank Laubach, leader of 
the world literacy movement, and 
millions more through organized 
government campaigns. 

In such a world of burgeoning 
knowledge, belief in superstition and 
magic cannot help but decrease. | 
confess that I doubt this when I see 
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the number of automobiles in our 
city with religious statuettes on the 
dashboard; but even in the face of 
this unfortunate reliance upon magic, 
1 think that an increasing proportion 
of the American people have come 
to be free from medieval, unknowing 
fear. God is not brought into our 
lives by magic, but by faith. 

Father John Cavanaugh, formerly 
President of Notre Dame and one of 
Catholicism’s better scholars, has 
recently expressed his concern over 
the intellectual state of American 
Catholicism. He points out that pro- 
portionately there are only about a 
third as many Catholics in Who’s 
Who as Jews. When _ Scientific 
Monthly listed 303 names chosen for 
eminence in science, only three were 
Roman Catholics. Further, Father 
Cavanaugh notes, according to a 
1952 study of American Men of 
Science of 50 institutions turning out 
the most scientists, not one was 
Catholic. When Forbes business 
magazine selected 50 national busi- 
ness leaders recently, only two were 
Catholics. 

Father Cavanaugh is himself a 
member of the board of the Fund 
for Adult Education of the Ford 
Foundation, and he regrets that of 
29 million dollars given away by that 
Fund in the last six years, nothing 
has gone to a Catholic program of 
liberal adult education; not because 
of bigotry, Father Cavanaugh says, 
but because no Catholic program has 
met the reasonable conditions of the 
Fund. He pleads for Catholics to 
“reflect upon many other facts to 
show that the 35 million Catholics 
of this country and our Catholic edu- 
cational system are not producing 
anywhere near their proportion of 
leaders.”” 

‘Time, 12-30-57. 
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Father Cavanaugh asks, “Where 
are the Catholic Salks, Oppenheim- 
ers, Einsteins?” I think the answer is 
clear: It is difficult to combine a 
rigidly closed mind with twentieth 
century liberal learning. You cannot 
yoke medieval superstition and magic 
with modern intellectual achievement. 
There are occasional exceptions to 
this rule, but on the whole, the Ro- 
man Church has reached an impasse 
here. For in modern America the 
Catholic Church is an anachronism. 
It is a holdover from the Middle 
Ages. Try as some liberal priests will 
to make the Catholic Church intel- 
lectually substantial, there is no 
chance to do so as long as numbers 
of priests and nuns continue to en- 
courage the following of long out- 
moded processes of thought. 

In our world of expanding knowl- 
edge, a church must be intellectually 
honest if it is to maintain the loyalty 
of its people. Literate people are not 
frightened as easily as are the primi- 
tive. The Roman Catholic Church 
faced this problem during the Renais- 
sance and Reformation, but escaped 
because the intellectual awakening 
was limited to so few. In the twenti- 
eth and twenty-first centuries, learn- 
ing will more and more be the posses- 
sion of the many. 


FREE CHOICE 


The third reason for the trend to 
Protestantism is this: Protestantism 
is by choice and conviction. Our be- 
lievers are convinced believers. They 
are Protestants, not only because it 
is the only thing they know, but be- 
cause knowing the possibilities of 
other faiths, they have chosen to be 
Protestant. Roman Catholicism is 
strong in its hold upon its people, 
but Protestantism is stronger—for 
positive emotions must, in the end, 


be more powerful than negative emo- 
tions. Fear is a powerful force; love 
is more powerful. Dread of hell is a 
power; love of God and man is more 
powerful—particularly in a literate 
world, where there are no hobgoblins 
under the bed. 


Let me be very clear: I realize that 
often enough some Protestants are 
motivated by fear. Neither would | 
minimize the loving devotion of 
many Roman Catholics. But the pre- 
vailing philosophy of Catholicism 
continues to be that of fear, while 
that of modern Protestantism is love 
and the free choosing of a faith in 
the open market place. 


Since Protestantism is of free 
choice, the Protestant layman finds 
it hard to understand why his Cath- 
olic friend cannot visit a Protestant 
service of worship, or read a Protes- 
tant book. Was it not Bacon who 
said that Truth has nothing to fear 
in the open field of battle? Why 
should people be forbidden to look 
into positions other than their own, 
if their own position is valid enough 
to stand comparison? 

Because the Protestant takes his 
faith voluntarily, he talks about it 
voluntarily, too. Several years ago 
the Catholic Digest authorized a 
series of instructive surveys, one of 
which inquired into the practices of 
American laymen of all faiths re- 
garding the propagation of their faith. 
The Digest discovered that Protestant 
laymen were far and away more 
evangelistic than Catholic laymen. 
This is not surprising. Any Protestant 
who is more than nominally affiliated 
with a church believes in it enough 
that he wants others to share it, too. 
Thus in his daily conversation the 
Protestant discusses his pastor’s ser- 
mons, the work of the church, and 
the activities of its organizations. | 
find repeatedly that converts from 
Catholicism marvel at the pleasure, 
the fellowship, the continuing satis- 
faction which Protestants gain from 
their faith. 

This enthusiasm which springs 
from choice and positive emotions 
carries over into a matter of increas- 
ing concern to the Catholic Church: 
the entrance of men and women into 
Church vocations. A striking inner 
weakness of Roman Catholicism is 
demonstrated by what its own publi- 
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cations call “ 
vocations.” New York City, with 11% 
million Catholics, ordains less men to 
the priesthood annually than does 
Japan, with 200,000 Catholics. Ro- 


the serious shortage of 


man Catholic Coadjutor Bishop 
Thomas J. McDonnell reports that 
more than 1,500,000 Catholics 
throughout the world never come in 
contact with a priest!” Can a church 
dare to say that it is ministering to 
its members when there is such a 
lack as this? Protestantism, with its 
emphasis on the priesthood of every 
believer, could endure under such 
circumstances: how can Roman 
Catholicism with its emphasis on 
sacerdotalism and sacraments? 
When Major General Patrick J. 
Ryan, a Catholic, retired recently as 
U.S. chief of chaplains, he com- 
plained of a “desperate shortage” of 
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priests in the army—*‘a shortage so 
desperate that 75 Protestant chap- 
lains have been appointed to fill posts 
normally assigned to Catholics.”” 
When a religion is vital in the life of 
its people, its young men and women 
are drawn to a church vocation. 
What is wrong with Catholicism, that 
its shortage of religious workers is 
growing steadily worse? 

More than a third of the countries 
in the United States are without a 
resident priest; but the situation in 
South America is even worse. In 
Brazil, Archbishop Ramos reports, 
the ratio is one priest to every 
6,727 Catholics!” In spite of the 
effective organization of the Catholic 
Church and its practice of inducting 
young men into training when they 
are still at a highly pliable and im- 
pressionable age, the ratio of priest 
to people is so inadequate as to be 
shocking. Protestantism is far from 
as vital a force as it ought to be in 
the life of its people, but certainly 
there is no comparison between the 





two faiths in the matter of the en- 
thusiasm of their members. 


TWO PRAYERS 


This is the day of freedom, of 
education, of choice. In such a day, 
there cannot help but be a move 
toward Protestantism. If Protestant- 
ism will regain its vitality, no one 
can estimate how large that move 
may eventually become. I pray, 
therefore, in this sermon, for two 
things: 


That Protestantism may continue 
increasingly to be free, intelli- 
gent, and a force of the positive 
emotions; that Protestants may 
come to know deeply the joy of 
their faith and of their heritage. 


And at the same time, I pray 
that Roman Catholicism may 
come to repent, and to return 
to the New Testament which it 
has shunted aside so often for 
what it calls “tradition.” 
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Nature and History. 

The term Excommunication comes 
from two Latin words, ex, out of, 
and communio, communion. Thus, in 
the Roman Church, excommunica- 
tion means exclusion from the com- 
munion of the faithful. Being the 
principal and severest penalty that 
the Roman Church can levy, it pre- 
supposes guilt in the commission of a 
very grave external offense. Excom- 
munication is vindictive, remedial and 
coercive in character. It is vindictive 
in that it punishes the culprit; it is 
remedial in that it tries to correct 
him or lead him to do penance; and 
it is coercive in that it seeks from the 
Roman Catholic subject belief and 
obedience to the doctrines, morals, 
and disciplinary measures established 
by the Roman Church. 

From the earliest days of the Ro- 
man Catholic Church, excommunica- 
tion was the chief Church penalty in- 
flicted on laymen. The Roman clergy, 
too, are liable to excommunication, 
by which they lose immediately their 
rights both as Christians and as cler- 
ics. Both laics and clerics incur ex- 
communication for various offenses, 
especially, for refusing compliance 
either to the general laws of the Ro- 
man Church or to special ecclesiasti- 
cal precepts. 

Moreover, in the early Roman 
documents excommunication was con- 
sidered as an all-inclusive term in that 
it embraced all ecclesiastical coercive 
measures. But in the twelfth or thir- 
teenth centuries its technical meaning 
became permanently fixed, and the 
term was used to denote exclusively 
one of the three penalties which were 
thereafter differentiated from all oth- 
ers by the name of censures. 

In this strict sense, excommunica- 
tion is defined (Canon 2257) as “a 
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The Roman Catholic 


Spiritual Sword of 
Excommunication 


by Angelo LoVallo 


censure by which a person is exclud- 
ed from communion with the faith- 
ful,” or “a remedial spiritual penalty 
that deprives the guilty Christian of 
all participation in the common bless- 
ings of the ecclesiastical society.” It 
involves the loss, not only of some, 
but of all the rights and privileges 
which a believer has as a subject of 
the Roman Church. 

The excommunicated individual 
does not cease to be a Roman Catho- 
lic (since his baptismal character can 
never be erased), but he is regarded 
as an exile, a stranger, and a subject 
separated from the Roman Church 
as an external organization. 

The above, however, does not 
mean that the effects of excommuni- 
cation are merely external in charac- 
ter; according to the Roman Church 
they are also internal. The effect of 
excommunication touches the soul 
and conscience and cuts the internal 
bond which united him to the Church 
and deprives him of those graces 
which are derived from public pray- 
ers, the sacraments, and sacramentals. 


Il. Who Can Excommunicate? 
The Roman Church teaches that 
she alone has the power to inflict ex- 
communication. The Scriptural war- 
ranty for this power, she claims, is 
found in the following biblical text: 
“Whatsoever thou shalt bind upon 
earth, it shall be bound also in hea- 
ven” (Matt. 16:9). In addition, the 
Code of Canon Law, canon 2214 
states: “The Church has a constitu- 
tional and proper right, independent 
of any human authority, to coerce de- 
linquents among her subjects by both 
spiritual and temporal penalties.” 
This power, therefore, is claimed for 
all those, who have legislative power 
in the Roman Church, such as the 


pope, congregations or departments 
of the Church of Rome at Rome, 
local bishops, etc. 


III. Who Can Be Excommunicated? 

Excommunication can be incurred 
only by baptized and living persons. 
The Catholic Encyclopedia further 
adds: “All who have been baptized 
are liable to excommunication, even 
those who have never belonged to the 
true church, since by their baptism 
they are really her subjects, though 
of course rebellious ones. Moreover, 
the Church excommunicates not only 
those who abandon the true faith to 
embrace schism or heresy, but like- 
wise the members of heretical and 
schismatical communities who have 
been born therein. As to the latter, 
however, it is not a question of per- 
sonal excommunication; the censure 
overtakes them in their corporate 
capacity, as members of a community 
in revolt against the true Church of 
Jesus Christ” (Catholic Encyclopedia, 
Vol. V, p. 681). 


IV. Types of Excommunication. 

There are two types of excom- 
munication: (1) Those that are spe- 
cified and fixed by the Canon Law; 
(2) those that are imposed by eccle- 
siastical judicial authorities in indivi- 
dual cases. Under the first category 
are the latae sententiae, penalties 
which are incurred automatically up- 
on the commission of a violation of 
canon law; and ferendae sententiae, 
penalties which become effective only 
after the sentence has been declared 
by the ecclesiastical superior. In the 
second category there are those called 
a jure penalties, that is, those pre- 
scribed by the Canon Law itself; and 
ab homine, those imposed by order 
of a superior or judgment of the ec- 
clesiastical court. 
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Whatever type of excommunication 
is applied to the offending party it 
carries with it certain instructions as 
to how he must be regarded by other 
Catholic people. Some excommuni- 
cated Church members must be com- 
pletely ostracized, for example, those 
denounced, publicly listed, and ex- 
plicity declared to be shunned in the 
decree or sentence itself (See Canon 
2258). Of course, anyone laying vio- 
lent hands upon the person of the 
pope would be automatically ostra- 
cized without any decree or sentence 
being imposed. 

In less serious cases an excom- 
municated individual may be toler- 
ated by other Catholics even in re- 
ligious matters. These are generally 
referred to as excommunicati tolerati. 


V. Who Can Lift the Ban of 
Excommunication? 


The Canon Law is very detailed at 
this point distinguishing between three 
modes of removing the ban of ex- 
communication by the Holy See itself. 
Two further modes of absolution are 
established by canon law in cases out- 
side of those granted by the Holy 
See. First, those which in a very spe- 
cial way (specialissimo modo) are re- 
served to the action of the pope, name- 
ly, he alone may lift the excommunica- 
tion. Anyone excommunicated for re- 
vealing some secret of the Holy See 
can be restored to the life of the 
church only by direct order of the 
Pontiff. Excommunications may be al- 
so incurred speciali modo, that is, they 
are reserved to the pope’s action in a 
special manner only, for the canon 
law also grants cardinals the power 
to absolve the excommunicate (Can- 
on 244). Apostates, heretics, pub- 
lishers of heretical materials, etc., 
come under this second category. A 
third mode of incurring excommuni- 
cation is called simpliciter, that is, in 
the simple manner. In this case the 
absolution is more readily granted. 
When there is question of this ex- 
communication, a local bishop may 
grant the absolution in occult cases 
only—the offence being known only 
to a very few people (Canon 2237). 
Catholics who join the Freemasons, 
Knights of Pythias and Odd Fellows, 
or other secret organizations supposed 
to be guilty of plotting against the 
Roman Church are put into this 
category. 
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The absolution for other violations 
subject to excommunication may be 
granted: (1) by a diocesan bishop; 
(2) by any priest having the requi- 
site authorization. A local bishop may 
absolve an excommunicate, for ex- 
ample, when the Catholic contracts 
marriage before a non-Catholic min- 
ister acting in his official capacity. 
If, however, the minister acts as a 
justice of the peace no excommuni- 
cation is incurred. 

There are some excommunications 
from which any priest having due 
jurisdiction may absolve, as in the 
case of a publisher who has edited 
or printed texts of Scripture or notes 
and commentaries thereon without 
the proper ecclesiastical permission 
(Canon 2318). 


VI. Effects of Excommunication. 


The effects of excommunication 
are manifold. Depending on the type 
of excommunication, an excommuni- 
cated person is deprived of a greater 
or lesser number of spiritual benefits. 
One who is ostracized (vitandus), or 
one who may be only tolerated, can- 
not receive the sacraments, that is go 
to confession and take communion. 
When there is danger of death, any 
excommunicated person may enjoy 
the benefit of all the sacraments. 


The sacramentals of the Church, 
such as relics, holy water, candles, 
etc., are denied to a person who is 
excommunicated by a superior’s de- 
claratory or condemnatory sentence. 
This is usually done by having the 
name of the excommunicated person 
published in the Acta Apostolicae 
Sedis, (Acts of the Apostolic See) 
official publication of the Church of 
Rome. Furthermore, excommunicated 
persons are refused permission to as- 
sist at Mass, even on Sundays, public 
processions, etc. If an ostracized in- 
dividual, known to all as such, attends 
religious services, he must be forced 
to leave the Church. If he refuses, 
the services must be interrupted, even 
on Sunday. 

These are some of the chief spirit- 
ual effects mentioned in the Code of 
Canon Law. There are many others, 
too detailed for consideration here, 
especially those affecting the clergy. 


VII. 


Many persons who have incurred 


Psychological Impact. 


an excommunication are liable to 
contract some mental aberrations, 
such as various neuroses or psycho- 
ses. An excommunicated Catholic 
may become to dejected and discour- 
aged, pondering his spiritual plight, 
that his mental faculties suffer there- 
by. His spiritual life is totally ruined. 
(His freedom of historical research, 
for instance, may be hampered.) The 
only way of restoration open to him 
is complete subjection to the decrees 
of the Church of Rome. The Canon 
Law is adamant: submit or suffer the 
loss of your soul. His way is blocked 
to heaven, and he is denied the love 
and leniency of Christ by a despotic 
system of religion. 


VIII. Protests of the Reformers. 


Luther, Calvin, Knox, and other 
Protestant Reformers placed many 
objections against the censure of ex- 
communication as employed by the 
Roman Church. 

1. They criticized the prevailing 
lax attitude of the Roman Church 
officials in not enforcing the censure 
of excommunication against notorious 
heretics and perverters of morals as 
found within the Roman Curia; so 
much so, at the time of the Reforma- 
tion, that the Church became corrupt 
from top to bottom. John Knox ex- 
pressed this view: “There was noth- 
ing in which the Scottish reformers 
approach nearer the primitive church 
than in the rigorous and impartial 
exercise of ecclesiastical discipline, 
the relaxation of which, under the 
papacy, they justly regarded as one 
great cause of the universal corrup- 
tion of religion... .”’ (McCrie’s Life 
of John Knox) 


2. They openly objected to the 
extensive use of excommunications 
which were inflicted against offenses 
of a less grievous nature, such as non- 
observance of fasts and feasts, the 
disobedience of inferiors, the non- 
denunciation of the guilty, failure to 
disclose matrimonial impediments, 
etc. 

3. They fought the union of 
Church and State which gave birth to 
the enactment of civil penalties to be 
used for ecclesiastical offenses. Be- 
cause of this, there was widespread 
confiscation of property, exile, fines, 
imprisonment, various types of tor- 

(continued on page 32) 
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Spirit of The Living God, by the 
Rev. Leon Morris, B.Sc., M. Th., 
Ph.D., Inter-Varsity Press, paper- 
back, 102 pages, $1.50. 


Reviewed by Alfred Florez 


It is commonly felt that more study 
and understanding are sorely needed 
concerning what the Bible teaches on 
the Holy Spirit. The Vice-Principal 
of Ridley College in Melbourne pre- 
sents a brief but all-encompassing 
study on the Holy Spirit in the Old 
Testament and particularly in the 
New Testament. 


The author possesses not only the 
theoretical but also the experiential 
knowledge of the Holy Spirit, and has 
written a book on this subject with 
deep insight. The following subjects 
are discussed: The new birth through 
the agency of the Holy Spirit; the 
Holy Spirit, a person not a thing; 
the Holy Spirit in relation to the 
Father and the Son; blasphemy 
against the Holy Spirit; the Spirit in 
the Church; the Spirit in the life of 
the believer; the fruit and the fullness 
of the Spirit. 

Dr. Morris’ book proves to be a 
most stimulating study one can 
make in a short time. Each chapter 
can be used as a theme for the pul- 
pit and the Sunday School. 

The book states that the words, 
“Where the Spirit of the Lord is, 
there is liberty” (If Cor. 3:17) are 
the charter of Christian freedom. 
“Christianity is not a device for hedg- 
ing men about with all manner of 
restrictions. Nor is the Christian un- 
able to move without the nihil obstat 
of some repressive external authority. 
He has been born into, or adopted 
into, the glorious liberty of the sons 
of God . . . The Christian feels him- 
self subject, indeed, to the law of 
God. But this is a matter of inner 
conviction as well as of the Word of 
God. The Spirit of God within him 
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works the necessary changes. There 
is all the difference in the world be- 
tween understanding the Spirit as 
more or less the prisoner of the 
Church, as one who gives grace ex 
opere operato when the Church wills 
that the sacraments be performed, 
and seeing Him as the Lord of the 
Church, who in sovereign freedom 
raises up whom He will to be His 
instrument as He directs the Church 
into paths of His own choosing.” 

It is not the Church, primarily, but 
rather the Holy Spirit who continues 
the saving and sanctifying work of 
Jesus Christ on earth. 


Vatican Diplomacy, by Robert A. 
Graham, S.J., Princeton University 
Press, 1959, 442 pages, $7.50. 


Reviewed by F. J. K. 


The Rev. Graham presents here 
the Supreme Pontiff’s position in the 
world of international diplomacy, 
where he enjoys a unique status. 
This is evident by the fact that many 
ambassadors, even from Protestant 
countries, are accredited to the Vati- 
can. 

Proofs are advanced in support of 
papal sovereignty. The author states 
that “the episcopal authority of the 
bishop of Rome is universal. The su- 
preme head of the Church recognizes 
no territorial boundaries in the scope 
of his mission and his religious role 
is liable to be suspect to any given 
portion of his flock by being himself 
the political subject of any one prince. 
In order to be free in his religious 
work he had also to be politically 
free. It was necessary that the whole 
world should have means of knowing 
that the head of Catholicism is free. 
It was not enough for him to be free; 
he also had to be seen to be free. He 
had, in short, to be a territorial sov- 
ereign in his own right” (page 176). 

The claim to diplomatic recogni- 
tion is derived from the pope’s posi- 


tion as head of the Roman Catholic 
Church. He rules over all his subjects 
wherever they may be, so that in 
every nation there is a “concurrence 
of two jurisdictions.” “The State deals 
with a religious authority located out- 
side its territory, concerning institu- 
tions and persons who civilly are 
within its jurisdiction” (p. 248). The 
pope, therefore, exercises free sover- 
eignty in the ecclesiastical realm over 
all members of the Church of Rome, 
no matter what their political loyal- 
ties are. 


The author expatiates at length re- 
garding these loyalties. He says that 
“the modern state must accept a dual 
loyalty on the part of its citizens. If 
it is not lack of due loyalty to the 
civil power to admit the primacy of 
conscience, it is not wrong for a Cath- 
olic to look for guidance to that re- 
ligious authority which he personally 
accepts as the keeper of his con- 
science. . . . Freedom of conscience 
implies freedom to organize religious 
life in the form consistent with one’s 
belief. If the citizen recognizes the 
pope of Rome as such a guide, the 
State has no choice but to bow and 
to make its calculations on that basis. 
It may be added that when such in- 
ternational organs as the World Coun- 
cil of Churches assume a comparable 
role of authoritative guide, the State 
will in all consistency need to take 
that into account. In the meantime, 
the civil power is not acting in a dis- 
criminating fashion when it accredits 
its diplomatic representatives to the 
only religious authority which affords 
peremptory guidance to consciences” 
(p. 395). 


As for the rest of the book, the 
writer first traces the origins of the 
Vatican’s diplomatic missions from 
the late fifteenth century, rivetting his 
attention upon the era following the 
French Revolution. Then he discuss- 
es developments in Russia, Great 
Britain, the New World, the United 
States (1848-1868), and the Non- 
Christian World. This is the subject- 
matter of Part I. Part II deals with 
the organs of papal diplomacy: the 
ambassadors and the ministries. In 
Part III various phases of pontifical 
diplomacy are described: from the 
Middle Ages to the twentieth century, 
aspects of papal diplomacy in inter- 
national law, and papal sovereignty 
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BOOK REVIEW — continued 


in canonical public law and compara- 
tive constitutional law. Tests (cases) 
and challenges are the center of in- 
terest in Part IV, where papal diplo- 
matic relations in time of war and 
United States-Vatican relations are 
discussed, including an interpretation 
of Myron C. Taylor’s mission to the 
Vatican. The last chapter affords us 
an insight into Vatican-Kremlin re- 
lations since 1917. 


Vatican Diplomacy should serve 
as a stepping-stone to the larger issue 
of Church-State relations. It presents 
a penetrating analysis to students of 
international law, political science, 
history and religion, as well as to the 
general reader who is keenly inter- 
ested in the current political scene. 


ture, and even death. 


4. They repeatedly taught that 
the effects of excommunication were 
merely external in character, in that 
it excluded a subject from the fellow- 
ship or from the Church as a society, 
but not from the internal grace and 
merits of Christ which are directly 
bestowed on souls by the Spirit of 
Christ apart from the mediation of a 
Church, pope, or priest. Thus, the 
final and infallible judgment as to 
who is eternally saved or condemned 
lies only in the hands of Christ and 
not in a Church, pope, bishop, etc. 


5. By reinstating the teaching of 
private judgment as practiced by the 
Bereans of old, they constantly and 
strenuously championed the right of 
the individual believer to dissent from 
the unscriptural doctrines of the Ro- 
man Church, popes, etc. What is 
more, they strongly defended the 
right of the dissenter to publish his 
dissent, and to band together with 
others of the like dissent into a Chris- 
tian fellowship under the sole banner 
of Christ. History gives witness to the 
fact that the Spirit of Christ has truly 
blessed these Christian fellowships. 
For, from the time of the sixteenth 
century Reformation, there are now 
at least 400,000,000 souls who are 
not in the fold of the Roman Church. 


6. Finally, they rejected the 
mode practiced by the Roman Church 
in restoring excommunicates to Chris- 
tian fellowship. In the Roman 
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A Guide to the Thought of St. 
Augustine, by Rev. Eugene Portalie, 
S.J., translated by Rev. Ralph J. 
Bastian, S.J., Regnery, Chicago, 406 
pages, $6.50. 


Reviewed by F. J. K. 


This book was written for the 
French Theological Encyclopedia. It 
is one of the finest works on St. 
Augustine, his age, his writings, his 
philosophy and theology, and _ his 
powerful influence. 

The table of contents at the be- 
ginning of the volume presents not 
only the splendid plan of the book 
but serves as a reference outline. 

The book is divided into four parts. 
The first part containing 36 pages 
portrays the life of St. Augustine, 
who was born in 354 and died in 


The enn Catholic Spiritual Sweae of Resenmnniiaation — ( continued from page 30) 


Church, the sinner must make known 
his sin, excommunication, and re- 
pentance to a priest in the Confes- 
sional Box before he is absolved from 
the sin and released from the penalty 
of excommunication itself. When the 
penitent is thus absolved from the sin 
and excommunication, then, and only 
then, is he allowed to participate in 
the Roman Catholic fellowship. 

The Reformers maintained, on the 
other hand, that the penitent must 
confess and repent of his sin and 
excommunication only before the 
judgment seat of God as ordered by 
I John 1:9: “If we confess our sin, 
He is faithful and just to forgive us 
our sin and to cleanse us from all in- 
iquity,” and once the officials of the 
New Testament Church have reason- 
able and sufficient evidence that the 
person has repented, then and only 
then is he restored to the Christian 
fellowship. 


IX. The Verdict of 
Present-Day Protestants. 


Substantially, the Protestant Chris- 
tians of today subscribe to the ob- 
jections raised by the Reformers 
against the censure of excommunica- 
tion as used by the Church of Rome. 
Even though the number of excom- 
munications has been greatly reduced 
by the Roman Church, modern Prot- 
estant Christians believe that the Ro- 
man Catholic Church still misuses the 
censure of excommunication especial- 
ly in the cases where it restricts Chris- 


430. Part two describes his writings 
and part three his teachings. Part four 
furnishes us with a brief account of 
St. Augustine’s influence. 

St. Augustine, often referred to as 
the greatest Doctor of the Church, 
defends the Church’s position against 
the Manicheans, Donatists, Pelagians, 
and Arians. 

This learned synthesis and brilliant 
work of reference is supplemented by 
copious notes and an appendix of 
Augustine’s entire writings. 

The author concludes on this 
prophetic note: “. . . true Augustin- 
ism, freed from accessory ideas, will 
remain intact in its fundamental prin- 
ciples and will accept new develop- 
ments and new lights with the prog- 
ress of the teacher and councils of 
the Church.” os 


tian fellowship, or association; where 
it still practices censorship of Bibles, 
commentaries, and other books; 
where it disallows the right and use 
of personal private judgment; where 
it abridges freedom of investigation, 
conscience, assemblage, etc., and 
above all, Protestant Christians, 
whether considered individually or 
collectively, violently react to being 
labeled by the Roman Church as ex- 
communicated heretics and schismat- 
ics. They want the Roman Church 
and its officials to be convinced of the 
following: the salvation of the be- 
liever is not dependent on his rela- 
tion to the Roman Church or pope 
or hierarchy, but comes directly from 
Christ. Hence there is no need of in- 
termediaries or other mediators. All 
can come directly to God by faith in 
Christ, the only eternal and unchange- 
able High Priest. The Holy Spirit is 
the only teaching, saving, forgiving, 
and unifying power in the Church of 
Christ. 
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